88

Héuan HV& y
TN ShovamGama sutrn / Qommenton
Weuen ‘im © Tiansleted Lfrom
3 );7 ‘fif.lhmdf Taxt
crtiety, San Fraobscs

Lpno

. fwtn tCam -
b ddhiit Tag T Lol ST,
1577~

NOTICE
This material may be
Protected by copyright

Law (Title 17.U.S. Code).
SAN FRANCISCO STATE UNIVERSITY
. PALIl 1 FONARD I IRRARY

12 The Thus Come One answers.
J1 He promises to speak; they wish to listen.

SUTRA:
AT THAT TIME, THE WORLD HONORED ONE PRAISED
ANANDA IN FRONT OF THE WHOLE ASSEMBLY, SAYING,

prod A/ tF A‘{?M&frnn/
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"GOOD INDEED: HOM GOOD IT IS THAT YOU HAVE ASKED

HOW TO ESTABLISH A BODHIMANDA AND TO RESCUE AND

PROTECT LIVING BEINGS WHO ARE SUNK IN THE MORASS

OF THE FINAL AGE. LISTEN WELL, NOW, AND I WILL

TELL YOU."

ANANDA AND THE GREAT ASSEMBLY AGREED TO

UPHOLD THE TEACHING.

COMMENTARY :

Ananda said he wanted beings of the final age not to
retreat from the resolve for Bodhi. He wanted them to have
decicive faith, to vow to protect and uphold the Buddha-
dharma, to study and practice the Buddhadharma, and never

to go back on their resolve. But how could he get them to
be that way? When Shakyamuni Buddha heard Ananda ask that

question, he was delighted. The Buddha is in a state of

unmoving suchness, but when someone wants to protect the
Buddhadharma and help people become Buddhas, it nonethe-
less makes him happy. At that time, the Wontd Hononed One
praised Ananda in front of the whofe assembly, saying,
nGood indeed!” The Buddha was pleased. “You're really
fine, Ananda. How good it is¥--he praises him twice--"that
you have asked how Lo establish a Bodhimanda and to rescue
and protect Living beings who are sunk in the morass of the
§inal age. You want to help beingsin the Dharma-ending Age
who are being drowned in the water and consumed by the fire.
Listen welf, now, and 1 will tefl you."

Ananda. and the great assembly agreed Lo uphold the
teaching. When they heard the Buddha agree to speak the
Dharma, their joy was even greater. The Buddha probably
said, "Do you want to listen to this?"

. Everyone undoubtedly answered, "We want to. We want

- o
when deviant teachers explain their methods, their
sole topic is sexual desire. The things they say are un-
principled. This should be distinguished clearly. Some-
times Bodhisattvas also use compassion, kind words, and &
protective heart to teach 1iving beings, because they know
that all living beings are steeped in desire. Every Tving
being has thoughts of sexual desire. So he does not expect
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them to cut off their love and desire immediately, but he
uses all kinds of expedient means to get them to see through
and renounce sexual desire. Then they can put a stop to it
themselves. This is the state of a Bodhisattva, totally dif-
ferent from that of the deviant teachers of externalist ways.

Once, Kuan Yin Bodhisattva transformed into a fishmon-
ger., She was an exquisite woman who went about the village
with her fish-basket. No one in the village believed in the
Buddha. But when the young men of the village caught sight
of this maiden, they desired her. The village wasn't large,
but there were at least a hundred young men there, and every
one of them wanted to marry her. Kuan Yin with the fish
basket said, "There are so many of you! [ can't marry 2
hundred men, but 1've thought of a method to choose a hus-
band. I will marry whichever of the hundred of you is the
first to be able to learn to recite by heart the Wniversal
Door Chapter' of the Lofus Sutre. Go back home and I'11 give
you three days. "

But, at the end of three days, there were forty or
fifty who could recite it from memory. The woman with the
fish basket said, "But there are still too many of you. Even
though you have metl the requirements, I can't have fifty
husbands. This time go back and within five days memorize
the Vajra Sutra. 1'11 marvy whoever does that.”

So the fifty who'd made it to the first level went back
and began to practice the Vajae Sutna. At the end of five
days there were some twenty who could recite it by heart.
The fish monger said, "There are still too many of you. It's
impossible for me to marry you all. 1 have one more task.
Anyone who can memorize the Lotus Sutra in seven days will
be my husband. I believe whoever can do that will be worthy."”

The twenty began to recite the Lotus Sutra, and at the
end of seven days there was one man who could recite it from
memory. He was named Ma, and came from a wealthy family.

So there was a large wedding and everyche was jnvited. That
evening, after the festivities, they retired, but who would
have guessed that the bride would have a heart attack and
die instantly? And the bridegroom had gone to so much ef-
fort! He'd memorized the "Universal Door Chapter,” the
Vajra Sutra, and the Lotus Sutha, and still he had no bride.
Shortly thereafter, the funeral took place, and a monk in
purple robes appeared on the scene. "what's going on?" he
asked.

"gur new daughter-in-law passed away suddenly, and we
are burying her.”

"No," said the monk. “There's nothing in that coffin at
all! Who are you mourning for? Open it and take a 1o0k."

Aiding Practices Of The Bodhimanda )7

Indeed, the coffin was empty. They were all amazed.
“Where's she gone? After her! Bring her back:."

The moqk told them, "That was Kuan Yin Bodhisattva.
You people in this village didn't believe in the Buddha, so
she manifested the appearance of a beautiful woman in order
to get you young men who are so fond of forms to study the
Buddhadharma. Then she left.”

When the bridegroom, Ma, heard that, he renounced all
worldly things and left the home-1ife. After that, he was

certified to the fruition of a sage. That really happened
in China.

J2 He brings up the three studies in general.

SUTRA:

THE BUDDHA TOLD ANANDA, "YOU CONSTANTLY HEAR
ME EXPLAIN IN THE VINAYA THAT THERE ARE THREE

UNALTERABLE ASPECTS TO CULTIVATION. THAT 15,

COLLECTING ONE'S THOUGHTS CONSTITUTES THE PRE-

CEPTS; FROM THE PRECEPTS COMES SAMADHI; AND OUT

OF SAﬂADHI ARISES WISDOM. SAMADHI ARISES FROM

PRECEPTS, AND WISDOM IS REVEALED OUT OF SAMADHI .

THESE ARE CALLED THE 'THREE NONfOUTFLOH STUDIES. '
COMMENTARY :

When everyone in the assembly had agreed to uphold the
teaching, the Buddha told Ananda, "You constantly hear me
explain in the Vinaya that thene are three unalierable as-
peets Lo cultivation.” The Vinaya includes the rules for
both tie greater and lesser vehicles. It discusses the pre-
cepts. These three fixed aspects are unalterable. "That
is, collecting one's thoughts constitutes the precepls.” -
These ?hree are nrecepts, samadhi, and wisdom. You collect
aqd maintain your thoughts, just as a magnet collects iron
filings. This refers especially to our thoughts that "climb
on conditions"--that take advantage of situations. When
these thoughts take control, one is always paying attention
to other people. One is continually thinking up ways to
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draw near to wealthy people or people in positions of author-
1ty. Such thoughts go on and on all day long. That's
called "climbing on conditions;" it means that one has not
collected one's thoughts, Collect those thoughts. Don't
let them take advantage of situations. Don't let them run
out at random. But our mind is such that it runs away with
us, even if we don't want it to. We may forbid it to
have false thinking, but in the next wmoment another false
thought comes up. One ceases and the next one begins. The
first thought dissoives, but the next one is already on its
way. And before that one is completely gone, the next one
has arisen. The mind that climbs on conditions never ceases.
What you must do is to collect and maintain your thoughts.
Bring your mind back to one point. The whole reason we
can't become Buddhas, can't become enlightened, can't awaken
to the Way, is that we do not have control of our mind.
If you get your thoughts together, there is nothing you can-
not do. You'll be successful at everything, The precepts,
then, are designed to collect your thoughts. Precepts put
a stop to evil and prevent further transgressions.

oSamadhi arises from precepis.” Holding precepls
is 1ike holding a bottle of muéhy water still,until the silt
settles -nd the water becomes clear. samadhi means "not
moving.” "And wisdom is neveafed out of samadhi.” RAs
Manjushri Bodhisattva's verse said:

When stillness is ultimate, the light
penetrates,

You become enlightened. Within samadhi, your own genuine
wisdom arises. "These ane cafled the 'Three Non-outflow
Studies.'” Guard the precepts, and from the precepts will
come samadhi. Out of samadhi will arise wisdom.

J3 He specifically lists the Three Studies.

K1 He Tists the importance of the precepts first.

L1 He teaches him to hold precepts.

Ml He gathers in first and then gives evidence.

M2 Instruction in four aspects.

N1 One must cut off lust.

01 Distinguishes the characteristic harm and benefit.

Pl First he explains the benefit or harm of holding or
violating.

Ql Holding it, then one certainly can get out of birth and
death.

One Must Cut Off Lust

SUTRA:

"ANANDA, WHY DO I CALL COLLECTING ONE'S
THOUGHTS THE PRECEPTS? IF LIVING BEINGS IN THE
SIX PATHS OF ANY MUNDANE WORLD HAD NO THOUGHTS
OF LUST, THEY WOULD NOT HAVE TO FOLLOW A CONTIN-

UAL SUCCESSION OF BIRTHS AND DEATHS.
COMMENTARY :

"Ananda, why do T call collecting one'
phecepts? Now I will tell you. 1§ £2uing ieﬁﬁgﬁggﬁbtﬁza
#;x paths of any mundane world had no thoughts of Lust”:
e six paths 1nc1uqe gods, humans, asuras, animals, hungry
ghosts, and beings in the hells. If they were free’of

thoughts of sexual desire, "The

L ’ y would not have to follow
a continual succession of births "

cut off birth and death.6 and deaths.” They could

(12 Violating it, one certainly will fall into demonic paths.
SUTRA:

"YOUR BASIC PURPOSE IN CULTIVATING IS TO
TRANSCEND THE WEARISOME DEFILEMENTS. BUT IF YOU
DON*T RENOUNCE YOUR LUSTFUL THOUGHTS, YOU WILL

NOT BE ABLE TQ GET OUT QF THE DUST.
COMMENTARY:

’ The Buddha is speaking to Ananda here w

"Your basic purpose in cultivating is to eranscond the "
earisome daé&tementb!'You want to get ocut of birth and

death. But i{f you don't nenounce your Lustful thoughts

you will not be able to get out of the dust.” If you dé

not cut off sexual desire, it will be impossible to get out

of the mundane defilements of the world. That's because

thoughts of sexual desire are themselves defiling. They

themselves are the wearisome dust. Not to speak of engag-

ing in lustful practices, even the presence of such thoughts
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is unciean. [If you don't renounce sexual desire, it's en-
tirely unreasonable to hope to become enlightened and ac-
complish Buddhahood. To hold on to sexual desire on the
one hand and expect to become enlightened on the other is
the stupidest kind of thinking. People who think that way
are impossible to teach. Even if Shakyamuni Buddha himself
appeared in the world right now, he would have no way to
bring such people to attainment of fruition. Such people
are the most dull-witted of all.

SUTRA:
“EVEN THOUGH ONE MAY HAVE SOME WISDOM AND
THE MANIFESTATION OF CH'AN SAMADHI, ONE IS CERTAIN
TO ENTER DEMONIC PATHS IF ONE DOES NOT CUT OFF
LUST. AT BEST, ONE WILL BE A DEMON KING; ON THE
AVERAGE, ONE WILL BE IN THE RETINUE OF DEMONS;
AT THE LOWEST LEVEL, ONE WILL BE A FEMALE DEMON.
COMMENTARY

"Even though one may have some wisdom and the mandifes-
tation of Ch'an samadhi, one is centain to enten demonic
paths Lf one does not cut off Lust." You may be wise, and
when yt. sit down to meditation you may experience light
ease and feel extremely comfortable--that is, you can enter
Ch'an samadhi. You think you're wise, then? 1f you don't
put a stop to lust, you'l) end up 2 demon' "At best, one
will be a demon king in the Sjxth Desire Heaven. On the
average, one will be in the netinue of demons. One will
become an ordinary demon. At the fowest Levef, one will be
a female demon.” They are beautiful, but extremely coarse.
People with wisdom should be careful. Smart people should
take careful note of this passage. Don't let your intelli-
gence go back on you SO that you make a mistake in the end.
Don't have the attitude: "you don't understand, but I do.
You're not clear, but I am."” That's petty intelligence,
petty wisdom. Don't let a promising future go to ruin,

P2
a1

One Must Cut Off Lust 'n

SUTRA:
"THESE DEMONS HAVE THEIR GROUPS OF DISCIPLES.
EACH SAYS OF HIMSELF THAT HE HAS ACCOMPLISHED THE
UNSURPASSED WAY.
COMMENTARY :

These people with a Tittle wisdom who do not cut off
their lust are always talking about love and desire. "I
love you, you love me," and they love back and forth until
they become demonic. Then what happens? "These demons have
thein groups of disciples. Each says of himself that he has
accomplished the unsurpassed Way." They, too, will have
disciples and protectors. Totally without shame, they will
loudly pronounce that they have achieved the highest path.
“I'm a Buddha' We are all supreme and unsurpassed.” Basi-
cally such people are demons, but they don't admit to it;
they profess instead to be Buddhas. You see, there are
even phony Buddhas. But they don't see themselves as phony;
they think they are for real. They believe:

In heaven above, on earth below
1 alone am honored,

He discusses the behavior of demons within Buddhism.
Greed for lust turns the world.

SUTRA:
"AFTER MY EXTINCTION, IN THE DHARMA-ENDING
AGE, THESE HORDES OF DEMONS WILL ABOUND, SPREAD-
ING LIKE WILDFIRE AS THEY OPENLY PRACTICE GREED
AND LUST. CLAIMING TO BE GOOD KNOWING ADVISORS,
THEY WILL CAUSE LIVING BEINGS TO FALL INTO THE
PIT OF LOVE AND VIEWS AND LOSE THE WAY TO BODHI .

COMMENTARY:

Shakyamuni Buddha said, "While I'm in the world, such
demons will not dare to show themselves, but aften my ex-
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14 Teaching people to cut off lust is the guddha’s jnstruction.
SUTRA: |
WWHEN YOU TEACH pEOPLE IN THE WORLD 10 CUL-
TIVATE SAMADHI THEY WUST FIRST OF ALL SEVER THE
MIND OF LusT. THIS 15 THE FIRST CLEAR AND UNAL-
TERABLE INSTRUCTIUM ON PURLTY GIVEN BY THE THUS
COME ONES AND THE BUDDHAS oF THE PAST, WORLD
HONORED OMES.

COMENTARY :

causal conditions.
nghen Yyou teach people in the wonkd te cultivete samt-

, they m owt of all sever the mind st 1
igiuﬁto cut off their thoughts of sexual desgre. ThL;e::h
an on on punity
b ¢ Thus Come nes and th ddhas past, wé el
Hononed O ‘v This is the method of teachind d by th
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p3 Decides if the Bodhimanda can be accomplished. ]
Q1 An analogy Shows that if one doesn't cut off lust, Bodhi
can't be obtained.

SUTRA:
"THEREFORE, ANANDA, IF CULTIVATORS OF CH AN
SAMADHI DO NOT CUT OFF LUST, THEY WILL BE LIKE
SOMEONE WHO COOKS SAND IN THE HOPE OF GETTING
RICE. AFTER HUNDREDS OF THOUSANDS OF AEONS, 1T
WiLL STILL BE JUST HOT SAND. wiy? 1T WASN'T
RICE TO BEGIN WITH; IT HAS ONLY SAND.
COMMENTARY:

You see, now he prings up an analogy. He tells Ananda,
wyou don't believe it, so I'1 explain the principle for
you. Therefone, Ananda, 4if cultivatons of Ch'an &

do not cut off fust, they wilk be Like scmeone who cooks
sand in the hope of getting nice." 1f one does not sever
sexual desire and yet cultivates and meditates every day,
then one will cultivate on the one hand, and have outflows
on the other. Everything one gains will be dissipated.
wWhatever one gains in cultivation will be lost tenfold in
outflows; if one cultivates ten times as much, one will
lose a hundred times as much in outflows. Unable to re-
nounce sexual desire, one still sits in meditation with the
hope of getting enlightened, with the qim of getting 2 1it-
t1e upside-down bliss. This is just like cooking sand in
the hope of getting rice. "Aften hundneds 0§ thouzands 0f
acons, AL will stifl be just hot sand. It's useless. Why?
1£ wasn't nice Lo begin with; it was only sami. You expegt
to become enlightened without giving up sexual desire? It's
the same as expecting to get rice from sand."

There's something else to be said here. 1f you can
sever sexual desire, then even if you are together with the
opposite sex all day long, there will be no problem. There
won't he any cexual desire, any appearance of_ma]e or fe-
male, any appearance of people, of self, of 1iving beings,
or of a lifespan. Some people know no shame and say.,
uThat's the way 1 am." TO just say you're that way isn't
enough . There's no proof. How do you know you're that

/’\) One Must Cut Off Lust
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way? 1f you were that way, you basically wouldn't recog-
nize that you were. You couldn't have the idea that you
didn‘t have any sexual desire. 1f you don't, you simply
don't. You wouldn't go around advertising it. That Just
shows that you really aren't that way. 1f you really don't
have any sexual desire, then

The eyes see forms appear,
but inside there is nothing.
The ears hear defiling sounds, but
the mind does not know of them.

No matter how pleasing a sound the ear picks up, your mind
is unaware of it. Then you've got a 1ittle going for you.
And then if you can reach the point that you can walk, sit,
and lie down together with someone of the opposite sex
without there being any incident--any arisal of thoughts of
sexual desire--and really have there pe none--that will
count. It's not to say that your mind still races but you
grit your teeth and say firmly, i can take it." That
doesn't count. It has to be that not one thought arises--
the mind does not move, that there basically is no trace of
lust in your heart. That's genuine. If you occasionally
are still aware of what women are all about, then you've
failed the test.

Once there was someone who got enlightened and went
to seek certification from his teacher. "what enlighten-
ment have you opened?” his teacher asked.

His reply was, "Oh, vefore 1 never realized it, but
now 1 know that bhikshunis are women." His teacher checked
him out with the Buddha Eye and saw that indeed he was en-
Jightened. nyou're all right,” he said in certification.

"Who doesn't know that?" you say.

1f you weren't enlightened, you wouldn't even say that
much. It was because he had awakened that he voiced that
observation. This 35 not something you can cheat people
with--especially since his teacher had the Buddha Eye open.
He looked at him and knew that he had realized the first
fruition of Arhatship.

SUTRA:
"If YOU SEEK THE BUDDHA'S WONDERFUL FRUITION
AND STILL HAVE PHYSICAL LUST, THEN EVEN IF YOU
ATTAIN A WONDERFUL AWAKENING, 1T WILL BE BASED
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IN LUST. WITH LUST AT THE SOURCE, YOU WILL RE-

VOLVE IN THE THREE PATHS AND NOT ﬁE ABLE TO GET

OUT. WHICH ROAD WILL YOU TAKE TO CULTIVATE AND

BE CERTIFIED TO THE THUS COME ONE'S NIRVANA?
COMMENTARY :

The Buddha said to Ananda, "Your fondness for Matangi's
daughter not only involved thoughts of lust; you still had
physical lust, as well. 1§ you seek the Buddha's wonderful
fanition and sLill have physical Lust, then even if you at-
tain a wondenful awahening, it wilf be based in Lust. Al-
though you may attain the subtle principles at the heart of
it, you still have not gotten rid of the roots of lust.
With Lust at the sounce, you wilf revolve .in the Three Paths
and not be abfe to get out. In the future you will cer-
tainly fall into the hells. The "Three Paths" are those of
animals, hungry ghosts, and beings in the hells. And you
will just revolve in these three and be unable to leave
them. Which noad wilf gou tahe to cultivate and be ceati-
fied to the Thus Come One's Ninvana? Which of these paths
will lead you to that fruition?

Diligently and profoundly cutting off lust can bring accom-
plishment.
SUTRA:
"YOU MUST CUT OFF THE LUST WHICH 1S INTRINSIC

IN BOTH BODY AND MIND. THEN GET RID OF EVEN THE

ASPECT OF CUTTING IT OFF. AT THAT POINT YOU HAVE

SOME HOPE OF ATTAINING THE BUDDHA'S BODHI.
COMMENTARY :

"You must cut off the Lust which is {ntrinsic in both
body and mind. You definitely must get rid of the most
subtle and fine, the most infinitesimal single thought of
tust. That just means that ignorance itself must go. It
must be done both physically and mentally. Then get rid
of even the aspect of cutting it off. You cannot even be
aware of having cut it off, At that point you have some
hope of attaining the Buddha's Bodhi.

One Must Cut Off Killing 17

02 He speaks of the divisions of deviant and proper.
SUTRA:

"{IHAT I HAVE SAID HERE IS THE BUDDHA'S
TEACHING. ANY EXPLANATION COUNTER TO IT IS THE
TEACHING OF PAPIYAN.
COMMENTARY:

"What T have said here is the Buddha's teaching. This
js the way the Buddhas explain the Dharma. Any explanation
counten to it is the tfeaching of Rapiyan, methods taught by
a demon king. "Papiyan" is a Sanskrit term that means
"evil one” and refers to Mara, the demon king.

People who come to 1isten to the Sutras must certainly
be able to see. The blind cannot come to hear the Sutras,
nor can the deaf or dumb. The more the people come to
hear, the smarter they get. Everyone should open his eye
of genuine wisdom and truly turn the organ of the ear back
to the self-nature. Do not seek outside.

N2 One must cut off killing.
01 He distinguishes the characteristic harm and benefit.

P1 t;F_irst he explains the benefit or harm of holding or viola-
ing,
Q1 Ho(ljgigg it, then one certainly can get out of birth and
ath.

SUTRA:
“FURTHER, ANANDA, IF LIVING BEINGS IN THE
SIX PATHS OF ANY MUNDANE WORLD HAD NO THOUGHTS
OF KILLING, THEY WOULD NOT HAVE 7O FOLLOW A CON-
TINUAL SUCCESSION OF BIRTHS AND DEATHS.
COMMENTARY :

"Funthen, Ananda, if Living beings in the six paths of :
any mundane world had no thoughts of killing, they would
not have Lo follow a continual succession of binths and
deaths. If gods, humans, asuras, animals, hungry ghosts,
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thoughts of killing, but
instead ceased killing and 1iberated the 1iving, they cou

i is to mere
thoughts of killing,
one ceases
the six paths and
the process of birth and death.

one does not have
karma that accompanies

violating it, one certainly will £all into the path of

spirits.
SUTRA:
"yQUR BASIC PURPOSE IN CULTIVATING SAMADHI 1S
T0 TRANSCEND THE WEARISOME DEFILEMENTS. BUT IF
YOU 00 NOT RENOUNCE YOUR THOUGHTS OF KILLING, YOU

WILL NOT BE ABLE TO GET ouT OF THE DUST.

COMMENTARY:

naAnanda, you want
basic purpose An eultivating samadhi
wearisome de filements. Your hope
peen to get out of the wundane dust.

to cultivate camadhi power. Your
{ { is to transcend the
has

to get
. kill-
killing and liberate the 1ijving. Above, the
text says, + renounce your jusiful thoughts,
you cannot get out of the dust." You must sever thoughts
of sexual desire in order to be free of defilements.
the only way You can transcend the cycle of rebirth in the
six paths. gut if you dispense with your thoughts of lust
and still harbor thoughts of killing, you sti1l cannot get
out of the mundane world. You cannot transcend rebirth.

ing?

SUTRA:
nEYEN THOUGH ONE MAY HAVE SOME WISDOM AND THE
MANIFESTATION OF CH'AN SAMADHI, ONE 1S CERTAIN TO
ENTER THE PATH OF spIRITS IF ONE DOES NOT CEASE

KILLING. AT BEST, A PERSON WILL BECOME A MIGHTY

dﬁ) One Must Cut Off Killing
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GHOST; ON THE AVERAGE, ONE WILL BECOME A FLYING
YAKSHA, A GHOST LEADER, OR THE LIKE; AT THE LOWEST

LEVEL, ONE WILL BECOME AN EARTH-BOUND RAKSHASA.

COMMENTARY:

rgyen though one may have some wisdom and the manifes-
tation of Ch'an & hi, one is contain to enter the path of
spinits 4f one does noi cease kitting." "Wisdow" here re-
fers to worldly intelligence and skill in debate, not to
transcendenta1 wisdom. It js an ordinary kind of wisdom
that enables one to have a certain amount of eloquence.
And even if you have cultivated to the point that you have
kung fu in Ch'an--you've had some responses--still. if you
don't get rid of thoughts of killing, you' 11 fall into the
vealm of spirits. This means you might become a ruling god
in the heavens. nat best, a person ;22 become @ mig
ghost, that is, a powerful heavenly general. On the aven-
age, one ‘27 become a §Lying gakaha." The mighty ghosts are
heaven—trave]ing yakshas; the flying yakshas travel in
space. Or one will become "a ghost Leaden, (
One will be 2 ghost who commands other
esi fevet, one witl be an eanth-bound
SUTRA:

“THESE GHOSTS AND SPIRITS HAVE THEIR GROUPS

OF DISCIPLES. EACH SAYS OF HIMSELF THAT HE HAS

ACCOMPLISHED THE UNSURPASSED WAY.

COMMENTARY :

"These ghosts and spinits have thein groups 0f dis-
ciples. tach says of himsel§ that he has accomplished the
unsurpassed Way." The ruling gods, the mighty ghosts in
the heavens, the yakshas and rakshasas in the human realm,
and the ghosts in the hells also have a lot of followers.
There are rich ghosts, ghosts with a little wealth, and:
poor ghosts. There are tens of thousands of varieties of
ghosts. Kuan Ti Kung in China is an example of a wealthy
ghost. But after he took refuge with the Buddha, he came
to be known as Ch'ieh Lan godhisattva, 2 Dharma-protecting
spirit. In the Buddha's assembly he must stand; he has no
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to have attained the Supreme Way.

He discusses the behavior of demons within guddhism.

Eating flesh turns the world into a teaching by ghosts.

SUTRA:

"AFTER MY EXTINCTION, IN THE DHARMA-ENDING

AGE, THESE HORDES OF GHOSTS AND SPIRITS WILL

ABOUND, SPREADING LIKE WILDFIRE AS THEY ARGUE

THAT EATING MEAT WILL
COMMENTARY

nAften my extinction,
hondes 0f ghosts and spind

in. There are innumerable

) pneadmg Like wildfine

marijuana and take L.5.D.

you.

SUTRA:

BRING ONE TO THE BODHI WAY.

in the Dhanma-ending Age, these

wilt abound." That's the pres-
ent time he's talking about--the age that you and 1 live
ghosts and spirits in this
pharma-ending Age, all because in former lives they co
not stop killing. They practiced cultivation, put could
not cease killing, and sO they fell into the path of the
spirits. In the pharma-ending Age, these beings will be

A ! el ting

as they argue

¢ Bodhi Way." They 53y, 'l eat meat
and 1've become 2 Buddha just the same. 1 didn't have to
:an food, but I'Mm enlightened
and have attained the Bodhi Way, that is, 1 am a Buddha.”
This is like 2 certain person who claims to be enlightened
but who eats meat, drinks alcohol, smokes cigarettes,
has a group of young followers that he teaches to smoke
Who ever neard of someone en-
1ightened pehaving like that? When the puddha himself be-
came enlightened, he did not use such dope. Now you take
tem, upset your energy balance,
of death, and you sti11 insist

TANANDA, 1 PERMIT THE BHIKSHUS TO EAT FIVE

KINDS OF PURE MEAT.

THIS MEAT IS ACTUALLY A

ceat assignment. However, the ghostsrdhrred to here claim

Y One Must Cut off Killing 2

TRANSFORMATION BROUGHT INTO BEING BY MY SPIRI- w
TUAL POMERS. 1T BASTCALLY HAS NO LIFE-FORCE.
YOU BRAHMANS LIVE IN A CLIMATE SO HOT AND HUMID,
AND ON SUCH SANDY AND ROCKY LAND, THAT VEGE-
TABLES WILL NOT GROW; THEREFORE, 1 HAVE HAD TO
ASSIST YOU WITH SPIRITUAL POWERS AND COMPASSION.
BECAUSE OF THE MAGNITUDE OF THIS KINDNESS AND
COMPASSION, WHAT YOU EAT THAT TASTES LIKE MEAT
IS MERELY SAID 10 BE MEAT; IN FACT, HOWEVER, 17
IS NOT. AFTER My EXTINCTION, HOW CAN THOSE WHO
EAT THE FLESH OF LIVING BEINGS BE CALLED THE
DISCIPLES OF SHAKYAT

COMMENTARY :

nananda, 1 pemit the Bhikshus Lo eat five kinds of
pure meat." The puddha's teaching allows these five kinds:

1) Flesh of an animal that I did not see killed.

2) Flesh of an animal that I did not hear killed.

3) Flesh of an animal that 1 am sure was not
kilied for my sake.

4} Flesh of an animal that died by itself.

5) Flesh that is the leavings of an animal after
pirds have scavenged.

"This meat {4 actually & thans fjonmation brought inio being
by my 4pA { po . 1t basically has no Life-fonce.”
The Buddha created these kinds of fleshi they are not from
1iving creatures. They have no 14 fe-force; that is, O
consciousness, No temperature, and no preath. "You /]
Live in a climate 80 hot id, and on auch sandy and
nocky fLand, that vegetables witl not grow. You who prac-
tice pure conduct live in a Jand full of sand and dampness.
Thenefore, 1 have had to assist you with spird

compassdion. Because of the magnitude 0f this kindness and
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compassion, what you eat that tastes Like meat ia menely
said to be meat; in fact, however, it is nof, That's what
you are really eating. 1 allow you to eat this kind of meat
at present. But, after my extinetion, how can those who
the §lesh of Living beings be oatfed the disciples of
Shakya?" They are not eating the five kinds of pure meat;
they are just eating the flesh of 1iving beings outright.
Ave they to be known as disciples of the Buddha? They can-
not be referred to 35S disciples of Shakya, that is, people
who left the home life.

nyhat evidence do you have that you are the same?" 1
asked him.

He replied, "1 don't have any evidence that 1'm not
the same." He thought that was 2 wise answer. Actualily,
he was in a class with the beings described in this passage.
Such people may seem to have a little samadhi power, but
in fact they are great rakshasas--big demons, big ghosts.

in netrnibution ends, they are bound Lo sink
into the bittenr sed of birth and death. They are not dis-
ciples of the Buddha. Ajthough such people wear the Bud-
dha's clothes and eat the Buddha's food, they are not dis-
ciples of the puddha. Such people as these kitl and eat
one anothen in & neven-ending cycle. They take 1ife and
eat meat and do not prohibit either one. They keep eating
one another; you eat me, and 1 eat you; ki1l and eat, be
killed and eaten. How can such people transcend the triple
reafm?" Behavior 1ike this sets up an endless cycle. In
this life, you eat my flesh; and in the next 1ife, I eat
yours. In the 1ife after that, it's your turn to eat me
again, and it goes on and on. How can such beings get out
of the Desire 2ealm, the Form Realm, and the Formless Realm?

SUTRA:
nygy SHOULD KNOW THAT THESE PEOPLE WHO EAT
MEAT MAY GAIN SOME AWARENESS AND MAY SEEM TO BE
IN SAMADHI, BUT THEY ARE ALL GREAT RAKSHASAS.
WHEN THEIR RETRIBUTION ENDS, THEY ARE BOUND T0

SINK INTO THE gITTER SEA OF BIRTH AND DEATH.

Q2 Teaching people to cut off killing is the Buddha's instruc-

THEY ARE NOT DISCIPLES OF THE BUDDHA. SUCH PEO- tion.

PLE AS THESE KILL AND EAT ONE ANOTHER IN A SUTRA:

NEVER—ENDING CYCLE. HOM CAN SUCH PEOPLE TRAN- “IWHEN YOU TEACH PEOPLE IN THE WORLD 10 CUL-

SCEND THE TRIPLE REALM? TIVATE SAMADHI, THEY MUST ALSO CUT OFF KILLING.

COMMEITARY - THIS IS THE SECOND CLEAR AND UNALTERABLE INSTRUC-

wyou shoutd know that these people who eat meal MY TION ON PURITY GIVEN BY THE THUS COME ONES AND

gain some awaneness and may seem %o be in samadhi, but they
ane abl great nakshasas. They pay no attention to what kind
of flesh they are eating. They don' t care whether jt is
one of the three kinds of pure meat or the five kinds of
pure meat; if it's meat, they'11 eat jt. Ananda, you should
realize that after my extinction such beings will pretend
to be disciples of the Buddha and will consume both alcohol
and meat. They'11 be completely uninhibited, saying that
everyone is free to do as he or she pleases. Although they
may attain a small state of awakening or gain a 1ittle wis-
dom, they will only appear to be in samadhi.” Actually they
are not. They are 1ike the person who came here and claimed
he was the same as the Six patriarch.

THE BUDDHAS OF THE PAST, WORLD HONORED ONES.
COMMENTARY -

"ghen you teach people in the wonkd to cultivate sama-
dhi, they musi afso cut off Litling. First, they must cut
off sexual desire; they must also sever their thoughts of
killing. This is the second clear and unattenable Ainathue-
tion on ity given by the Thuus Come Ones and the Buddhas
of the past, Wontd Hononed Ones." This is the teaching ad-
yocated by the Buddha. Both the Buddhas of the past and

the Buddhas of the present teach this second clear and fixed
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instruction on purity. You must certainly vevere jit. 1f
you don't, you won't be able to get out of the triple realm.

P3 He decides if 1iberation can be obtained.

Q1 An analogy makes clears if one doesn’'t cut off killing it
is difficult to get free.

SUTRA:
wTHEREFORE, ANANDA, 1F CULTIVATORS OF CH'AN
SAMADHI DO NOT CUT OFF KILLING, THEY ARE LIKE
ONE WHO STOPS WP HIS EARS AND CALLS ouT IN A
LOUD VOICE, EXPECTING NO ONE TO HEAR HIM. 17
15 T0 WISH 70 HIDE WHAT 15 COMPLETELY EVIDENT.

CDW"ENTARY'.
nThenefone, Ananda, 46 cultivatcrd of Ch'an samadhi do

86
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eqaks an in a
expe one Lo hear him." This js known as plugging
up one's ears while one steals 3 bell; one supposes that if
one can't hear oneself, no one else can either. "t i

i hide what 4 completely evident.” The more one
wishes o cover Up one's conduct, t:.he more it is revealed.

In the same way, someone who practices gamadhi put does not

stop kil1ling will find it jmpossible to realize his expec-
tations.

SUTRA:
“BODHISATT\‘RS AND BHIKSHUS WHO PRACTICE

PURITY WILL NOT EVEN STEP ON GRASS IN THE PATH-
WAY; EVEN LESS WILL THEY PULL 1T up WITH THEIR
HAND. HOM CAN ONE WiTH GREAT COMPASSION PICK UP
THE FLESH AND BLOOD OF LIVING BEINGS AND PROCEED

TO EAT HIS FILL?
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COMMENTARY X j

ngodhisativas and bhikshud who phactice purity uniil
their conduct i.s extremely pure and lofty, witt not even

nasd in ine Y
paths come together there 15 usually grass growing in t
walkway. A pure phikshu oF godhisattva will not walk on
growing grass. it could ki1l the grass. nEven Lesd Wi

it up with { . They don't do any weeding.
How can one with gneat compassion pick up the {Lesh and
blood o Living beings and plwc.eed 1o eat his giee?™ That
js not pemissible.

1f one diligently and profound'ly cuts off killing, one can
get free.

SUTRA:

"BHIKSHUS WHO DO NOT WEAR SILK, LEATHER
£o0TS, FURS, OR DOWN FROM THIS COUNTRY OR
CONSUME MILK, CREAM, OR BUTTER CAN TRULY
TRANSCEND THIS WORLD. WHEN THEY HAVE PALD BACK
THEIR PAST DEBTS, THEY WILL NOT HAVE TO RE-ENTER
THE TRIPLE REALM.

COMMENTARY :

nghikshuws who do not weat silk, _Lea,thvl. boots, funs, ot
r |4 » F O’L
can tuky transcend the wonkd."” $i1k, leather, furs, and
down come from 1iving creatures. The Vife of the creature
must be taken in order to make these things. Ordinary cot-
ton is not included here. Therefore, they don't wear
Jeather shoes or carry Jeather bads. Nor do they use milk
products. nighen they have paid back theit past debts, they
( en ple It says here
that milk and milk products should not be {ngested, but in
the precepts of the greater and lesser vehicles it does not
gtate that oneé mast certainly refrain from these things.
This passage of Sutra text 15 describing those who hold pre-
cepts wi th a maximum of purity- They thoroughly uphold the
precept against killing. They do not use anything that has




26 Shurangama Sutra

any connection with living creatures. They don't wear silk
because a lot of silkworms' lifes must be spent in the pro-
cess of obtaining the silk. They don't eat honey, because
it is made from bees. But in the Vinaya proper this is an
open quesi.on. There is room for flexibility. The precepts
do not specifically forbid these things. For you to avoid
using them is to be extremely pure. It is very good.

SUTRA:
"WHY? IT IS BECAUSE WHEN ONE WEARS SOMETHING

TAKEN FROM A LIVING CREATURE, ONE CREATES CONDI-
TIONS WITH IT, JUST AS WHEN PEOPLE EAT THE HUN-
DRED GRAINS, THEIR FEET CANNOT LEAVE THE EARTH.
BOTH PHYSICALLY AND MENTALLY ONE MUST AVOID THE
BODIES AND THE BY-PRODUCTS OF LIVING BEINGS, BY
NEITHER WEARING THEM NOR EATING THEM. I SAY THAT
SUCH PEQPLE HAVE TRUE LIBERATION,

COMMENTARY :

"Why? 14 is because when one wears something taken
from a Living creature, one creates conditions with it."
For example, when you wear silk, you have a connection with
the worms that made it. If you don't want to be that kind
of creature, you should sever connections with it. It is
"just as when people eat the hundred grains, their feet can-
not Leave the eanth." The first people on earth were ac-
tually heavenly beings that came down from the Great Brahma
Heaven. This happened in the past when the fire of the
kalpa raged over the earth until it had destroyed all signs
of people. Afterward there began a barren period which ex-
tended for one knows not how long. And then, one day some
heavenly beings flew down from the Brahma Heaven and alighted
on earth. By this time, the earth was covered with a spe-
cial something that looked quite good. They picked some
and found it to be fragrant as well. So they ate it. Once
they ate this "fat of the land," they could no longer fly.
They couldn't mount the clouds and drive the fog. No longer
mobile, they stood on earth and called out to their brothers

02
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and sisters who happened by in space. These heavenly beings
landed and also partook of the "fat of the land,” and so
they too became earth-bound. They couldn't go back to the
heavens; and that's how the human race came to be on earth.
Some people hold that we came from monkeys. But if that's
the case, what keeps us from turning back into monkeys? In
fact, it all started when the heavenly beings came down to
earth. As the number of people increased, the fat of the
land was entirely consumed, and that whole species of plant
died out. Then they had to eat "the hundred grains.” They
are:

twenty varieties of rice,
twenty varieties of millet,
twenty varieties of beans,
twenty varieties of vegetables,
twenty varieties of melons.

AW
P

There were more or less twenty kinds of each, making a hun-
dred varieties in all. Once they ate them, "their feet
couldn't leave the earth."” We ascribe it to gravity, but
the reason behind it is that people consume this kind of
food.

"Both physically and mentatly one must avoid the bodies
and by-products of Living beings, by neither wearing Lhem
non eating them." We people want to keep our bodies and
minds free from karma created in connection with the bodies
of other living creatures or with anything that comes from
them. One cannot physically take life, nor can cne do so
mentally. One should not wear anmything connected with the
life of another being or eat the flesh of their bodies. ™I
say that such people have tawe Liberation." They have really
become free.

He speaks of the division into deviant and proper.
SUTRA:
"WHAT 1 HAVE SAID HERE IS THE BUDDHA'S
TEACHING. ANY EXPLANATION COUNTER TO IT IS THE
TEACHING OF PAPIYAN.

COMMENTARY:

"What 1 have said here ia the Buddha's teaching. My
explanation is the Dharma spoken by the Buddhas of the ten
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directions and the three periods of time. Any explanation
counten to it is the teaching of papiyan. Any doctrine

that agrees with my principle is Dharma that the Buddhas
speak. Any theory that disagrees with the Principles 1 have
explained here is the talk of a demon king.

Now that you are hearing the Shutangama Sutra, you can
use it as a freak-spotting mirror. If someone is pretend-
ing to be a person and you shine the mirror on him, he will
be revealed in his true form--a weirdo. Perhaps he's a
pig-spirit or a cow-spirit or a horse-spirit or a mountain-
essence or water-monster. Maybe it's a ghost king. What-
ever it might be, the mirror will show it up. Now that
you've heard the Shirangama Sutra, you will be able to know
whether someone is speaking the Dharma correctly by compar-
ing it to what is told in this Sutra. So it is Tike a
freak-spotting mirror. That's why I said eariier that the
biind, deaf, and dumb have no chance to hear my explanation
of the Sutra. The deaf basically can't hear it, but here
I'm not referring to people who are physically deaf, but
to people who hear the Dharma and yet are deaf to it. Mutes
also miss the point when I lecture. 1 hope that ail of you
vho are able to hear the Shutangama Sutra will become Good
Knowing Advisors in the future; that you will come to gen-
uinely understand the Buddhadharma. Then you can teach the
blind, deaf, and mute. When you lecture, you can use an
amplifying system, and then even though they are outside,
they will be able to hear and will no longer be deaf or
mite. People who don‘t understand the Buddhadharma are most
pitiful. So, when you have mastered the Buddhadharma, you
should go teach it to others. That means that at this
stage you should pay special attention as you study.

One must cut off stealing.

He distinguishes the characteristic harm and benefit.

First he discusses the benefit or harm of holding or
violating.

Hozding it,one then certainly can get out of birth and
eath.

SUTRA:
WFURTHER, ANANDA, IF LIVING BEINGS IN THE SIX

PATHS OF ANY MUNDANE WORLD HAD HO THOUGHTS OF STEAL-
ING, THEY WOULD NOT HAVE TO FOLLOW A CONTINUQUS
SUCCESSION OF BIRTHS AND DEATHS.
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COMMENTARY:

The Buddha again calls out to Ananda, "Further, Ananda,
if Living beings in the aix paths of any mundane wontd had
no thoughts of stealing, they would not have to folfow a con-
tinuoud succession of binths and deaths.” The gods, people,
animals, hungry ghosts, and hell-dwelliers would not steal,
even in their minds. They wouldn't steal anything whatso-
ever, be it visible or jnvisible, valuable or worthless.

Not only not actually taking it, but not even having the
thought of taking it arises im one's mind: that is what is
meaht by not stealing. If they could refrain from stealing
as well as from lust and killing, they wouldn't get involved
in the continuity of birth and death, and they would also

pe free of the continuity of karmic retribution and from

the continuity of the world.

Q2 violating it, one certainly will fall into deviant paths.
SUTRA:
“YOUR BASIC PURPOSE IN CULTIVATING SAMADHI IS
TO TRANSCEND THE WEARISOME DEFILEMENTS. BUT IF
YOU DO NOT RENQUNCE YOUR THOUGHTS OF SiEALING,
YOU WILL NOT BE ABLE TO GET QUT OF THE DUST.

COMMENTARY :

"Youn basic purpose in cultivating samadhi {8 {o thans-
cend the wearisome defilements. You want to develop proper
concentration. Your original reason for this was to get out
of the cycle of rebirths in the mundane world. But, if you
still have ideas about stealing things, but if you do not
nenounce yowr thoughts of steaking, you will not be able to
get out of the dust.” “Dust" refers to the burning house
of the Tripie Realm.

SUTRA:
EVEN THOUGH ONE MAY HAVE SOME WISDOM AND
THE MANIFESTATION OF CH'AN SAMADHI, ONE IS CERTAIN
10 ENTER A DEVIOUS PATH IF ONE DOES NOT CEASE
STEALING. AT BEST, ONE WILL BE AN APPARITION;
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ON THE AVERAGE, ONE WILL BECOME A PHANTOM; AT THE
LOWEST LEVEL, ONE WILL BE A DEVIOUS PERSON WHO IS
POSSESSED BY A MET GHOST-

COMMENTARY:

ngyen though one may have some wisdom and the manifes-
, is contain to enfer a devious
i one doed not cease stealing." Basically, this kind
of person has no genuine wisdom, for if he did, he would not
steal, nor would he lust, nor would he kill. It's just be-
cause he lacks genuine wisdom that he does these things.
But let us allow that someone like this has a 1ittle wisdom
and is just a trifle smarter than the average person, and
when he sits he slips into an oblivion that's more or less
1ike samz "i. Yat, this person thinks that he has achieved
some incredible state which no one else has ever come close
to. He feels he has skill which surpasses everyone else's.
His views are arrogant, and if he doesn't stop stealing, he
will fall into a devious path. Even with a 1ittle wisdom
and a little samadhi, one will fall into an jmproper state
of being because of stealing. On this devious path, one
will teach others ways which are dark and incorrect. One
will teach people deviant knowledge and deviant views. "AL
beat, one will be an appanition.“ When yu see such a be-
ing, he appears to be extremely intelligent; tut, in fact,
ne is false. In the Chinese text The Nature of Medicine,
there is mention of herbs endowed with this essence, but,
in fact, the essence is not real. "0y the average, one i
become & phantom," a strange beingd who possesses spiritual
powers and can harm people. nAt the Lowest Zevel, one Wi
be a devious person who is possessed by a mei ghost." You
remember that the kumbhanda was 2 mei ghost who could cause
paralysis in a person during sleep. The kind of ghost men=
tjoned here takes over a person who is awake and manipulates
his body, mouth, and mind for its own purposes. 1t speaks
through the person and can gain complete control of him.
These people are what are known as mediums, oV they
can sometimes become SOYCETErS or exorcists. In America,
1 encountered a person like this, an American who said he
was Jesus. A minute later he would announce that God had
come upon him to speak. Then, after a time he would an-
nounce that Jesus had come and wanted to talk to nim. It
was about five years ago when he came to see me. 1 scolded
nim. 1 saids nyou don't even recognize yourself. You are
a demonic ghost through and through, and you are up to no
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good." He didn't like the phrase ugemonic ghost," so he
left. He came to discuss doctrine with me, but he never re-
turned after I scolded him. And 1 thought to myself, "1
don't know how to talk to people. why did 1 scare away that
1 Jesus-God?'"  Anyway, that's an example of this kind of
devious person. why do they have that kind of karmic retri-
pution? It is because in former lives they stole things,
and 50 they are bound to fall into one of these three cate-
gories.

sometimes in China these mediums were pretty spectacu-
jar. They could stick a knife in the crown of their heads
and yet not die. The spirit possessing them would remove
the blade by the use of a mantra in such a way that the per-
son didn't even bleed. Some would pound nails into their
shoulders, and from the nails they would hang several swords
weighing more than ten pounds each. They could hang four
of them. and then spin them. 1t was awesome 1O watch. Peo-
ple were terrified. Sometimes they were really talented.
I've seen a lot of these devious demons and adherents of
externalist ways. when you look into the Shuwiangamd Sutha,
you realize that long ago the Buddha described all the dif-
ferent kinds of beings in the world very clearly. There-
fore, having heard the Shutangama Sutha, you shaild be able
to recognize whatever you come up against.

This section is called the "Four Clear and Unalterable
Instructions on Purity,” and it js an extremely important
passage of this Sutra. So pay close attention.

1f one can't stop stealing, one will find it impossible
to become a Buddha, however much one hopes to become one. Now
that we understand this doctrine, people who do steal should
change. Those who don't should not let thoughts of stealing
arise. That is how to be most in accord with the Way.

SUTRA:

"THESE DEVIOUS HORDES HAVE THEIR GROUPS OF
DISCIPLES. EACH SAYS OF HIMSELF THAT HE HAS AC-
COMPLISHED THE UNSURPASSED WAY.

COMMENTARY :

"These qeyioub hondes are phantoms, demons, ghosts,
and weird beings, and the Li, mei, and wang Liang ghosts
that harm people. They all "have thein groups of disciples."”

In this world, every category of being has its followers.
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As 1t s5a¥S»

The good gather togethers
The bad form gangs’
People find people who are 1ike themselves.

50, even these devious ghosts and demons mass together and

have their devotees. nEach daysd of himself that he has ac”
ompLish the unswrpassed Way." They do not recognize what
{s truly supreme, ut instead contend that their way of do-
¢ the best. They say they have attained the

nighest way possib]e, even to the point that they take the
Buddha's name in vain and say that's what they are. “Just
take a 100k at the magnitude of my spiritual powers.“ they
phantoms, demons » ghosts,

and uéird peings. They gre :;orough1y improper in their
p2 He discusses the behavior of weird peings within Buddhism.
Q1 Hidden jnfluences ave the teachings of weird peings.
SUTRA:
"AFTER tY EXTINRCTION, IN THE DHARMA-ENDING
AGE, THESE pHANTOMS AND APPARITIONS WiLL ABOUND,
SPREADING LIKE WILDFIRE AS THEY SURREPTITIOUSLY
CHEAT OTHERS. CALLING THEMSELVES GOOD KNOWING
ADVISORS, THEY WILL EACH SAY THAT THEY HAVE AT-
TAINED THE SUPERHUMAN DHARMAS . ENTICING AND
DECEIVING THE TGNORANT, OR FRIGHTENING THEM OUT
oF THEIR WITS, THEY DISRUPT AND LAY WASTE 10
HOUSEHOLDS WHEREVER THEY GO.
COMMENTARY:
I've met very many of these demonic ghosts - western-

ers may not be too familiar with these strange things, but
it's not just that they come to be because Chinese people

'Y

pelieve in ghosts and spirits. 1t's just that, as time goes
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on, the strange phenomena that appear in the world become
more numMerous. o
vAften my extinction, in the Dhanma-ending Age, these 8
hantoms Ltio { und." Shakyamni Buddha
js telling us here that the age we Yive in will be plagued
with such deviant creatures. We people shouldn't have to
see things for ourselves to believe they exist. There are
simply too many things in the world which oneé will never
see. 1f we had to wait until we had seen each and every
one of them with our own eyes, We wouldn't be done 1ooking
in this jifetime. There are some things you just have to
take others’ word for. wThey spread Like wildfire ab ey
s A eal otherns." They will be 1ike a fire
that 1iterally purns people up. people who don't recognize
these devious beings will fall in with them and it will be
just as if they had stepped into 2 raging fire. The person
will be burned. ngecret and nidden” means they will 90
about cheating others.
nCalling themselved good knowing advisons, they wilt
each say that they ha'e attained the s perhwman dhanmas "
They will speak of themselves as Bright—eyed Good Knowing
Advisors- "Sup n refers to @ Bodhisattva. In
other words, they will say they are godhisattvas. 1n Bud-
dhism, even though you are a Bodhisativa, or even 3 Buddha
who has come again, you cannot 53Y that you are a Buddha ov
a Bodhisativa. You must keeP <ilent about jt so long as you
1ive, down tO your last breath. "I'm a Buddha®" "I'm 3
Bodhisattval“ "I'm an Arhat!® You cannot speak 1ike that.
Anyone who speaks 1ike that is a demonic ghost, just 1ike
the ones being described here. When can you let it be known?
After you die. Then people ought to know. But you cannot
1et pecple know who you are before you die. Uhat meaning

is your meaning in saying so1 There could be no other
reason than to get people 0 pelieve in you. And why would
you want people to believe in you? So they will give you
money. You do it to take advantage of situations and ¢li
on conditions. If that's not your jntent, then why would
you be telling people you are a 1ivind puddha? 1f you are
a Bodhisattva, fine, you're 2 godhisattvas what would you be
doing tellind people s

That reminds me of somethind that happened once in
China. An official once went to Kuo Ch'ing Monastery on
T'ien 1'ai Mountain to ask questions of the Abbot Fenyg Kan.
The official and the Abbot chatted. What was the official's
name, you wonder? pon't ask mes 1've forgotten. Perhaps

- ——
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As the official stood there in amazement., the two “\)
grimy monks took one last step backwards and disappeared
into the rock cliff. That place is now known as Moonlight
C1iff on T'ien T'at Mountain--the spot where Han Shan and
shih Te disappeared.

The official hurried back {nto Kuo Ch'ing Monastery
to bow to the Abbot Feng Kan--Ami tabha Buddha. But when he
arrived inside, he found that the Abbot had sat down and
entered the stiliness. He'd entered nirvana. The official
now knew that the Abbot had been Amitabha Buddha come
again, but it was too late. He'd fatled to see what was
right before his eyes. Amitabha Buddha was already gone.
why don't guddhas and Bodhisattvas let people know who
they are when they come? 1f everyone Knew, everyone would
be bowing all day long one after another to the point that
it would be pretty annoyind.- There would be no time left
to cultivate. So they don't want to let on who they are.
That's the way it is in guddhism. One would never
says vLook: 1'm enlightened!" "I'm a Buddha'” People like
that are no different from the ones being discussed in
this section of the Sutra. 1've never met anyone who ad-
mitted he was enlightened. Neither Elder Master Hsl Yiin,
nor any of the other enlightened monks in China ever said
a word about being enlightened, even if asked directly.
There's no cuch thing in Buddhism, except perhaps in "
Buddhism.“
The beings discussed here claim to be superior people.
"po you know who 1 am? 1'm Maitreya Bodhisattva.“ "Do
you know who 1 am? 1'm Kuan shih Yin Bodhisattva. Now
that you KnOWs you should not miss out on this opportunity.
Pow to me as your teache. . 1f you don't want to bow to M,
you can bow to my teacher. 1'11 give you 8 certificate
and for sixty-five dollars 1'11 tyansmit a Dharma to you."
They go about "Enticing and decediving { "
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it was you, Or perhaps it was me; it's not for certain. The
of ficial said to the Abbot, "In the past, there used to be
a 1ot of Bodhisattvas who came into the world, but there
aren't any in this day and age. 1'd 1ike to meet a genuine
Bodhisattva, put 1 can’t find one."

Abbot Feng Kan said, "Oh, you want to see 2 godhisattva?
We have two here. 1'11 jntroduce you to them, and you can
. go see them."

The official was duly surprised, "Two podhisattvas,
right'here? You mean ones made of clay, of carved wooden
ones?"

"No," veplied the Abbot. "These two are flesh-body
Bodhisattvas. They are 1iving Bodh1sattvas.“

"Ho kidding?" asked the official.

#1'm the Abbot here. would 1 joke with you about 2
thing 1ike that?"

tone is the cook and the other boils the water. One
is named Han Shan and the other is named Shih Te. One is
a transformation of Manjushri Bodhisativa, and the other is
a transformation of universal Worthy (Samantabhadra) Bo-
dhisattva. They practice ascetic practices in this temple,
doing menial tasks. They do the things that no one else
1ikes to do. 1f you want to see them, jt's quite simple.
Just go to the kitchen and you'll find them there."

The official asked the Guest Prefect to take him to the
kitchen. There they found two grimy, tattered monks with
1ong hair and beards, dirty facess and 2 generally disrepu-
table appearance. gut the Abbol nad said these two were
godhisattvas, and so he dared not 1ook down on them. In-
stead, he powed to thew.

"What are you doing?" the two demanded. "Why are You
bowing to us?"

vabbot Fend Kan said you were transformations of Man-
jushri and Universal Worthy Bodhisativas, sg of course I'm
powing to you."

"Fen Kan's f1apped his tongue"--bY which they meant he
was a pusybody . wa's said oo much this time." S0, aS 1 1ike you SO much that 1've saved it for you. 1f 1 were
the official bowed, they backed up and backed up and backed . not fond of you, 1 wouldn't offer it to you.
up, one_knows not how great a distance--probably several hun- - so the disciple gives the teacher three hundred doi-
dred steps from the kitchen to the rock cliff at the base jars in exchange for a treasure. Some hit you up for 2
of the mountain. Then they said, "Fend Kan has flapped his thousand dollars. Soon the old teacher's wallet is fat.
tongue. You didn't even bow to Amitabha. wWhat are You do-
ing bowingd to us?"

"Who's Amitabhat” asked the of ficial.

nThe Abbot is. He's Amitabha fuddha come again. Go
bow to him. Leave us alone."

speak true pharma for them, such as “pon't kill," they
don't believe jt. "bon't steal." They don't believe that,
either. "pon't be Justful.” They don't pelieve that,
ejther. But if you tell them you've got some thing that
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will be to their advantage, they'll pay you for it. "0
frightening them out of their wits": they make you lose
whatever wisdom you had. They make you confused. "They
disnupt and Loy waste Lo households wherever they ge." They
are really filthy rich, tut everywhere they go they keep
amassing more wealth, stripping householders of their goods,
lock, stock, and barrel.

SUTRA:
"1 TEACH THE BHIKSHUS TO BEG FOR THEIR FOOD

IN AN ASSIGNED PLACE, IN ORDER TO HELP THEM RE-
NOUNCE GREED AND ACCOMPLISH THE BODHI WAY. THE
BHIKSHUS DO NOT PREPARE THEIR OWN FOOD, SO THAT,
AT THE END OF THIS LIFE OF TRANSITORY EXISTENCE
IN THE TRIPLE REALM, THEY CAN SHOW THEMSELVES TO
BE ONCE-RETURNERS WHO GO AND DO NOT COME BACK.

COMMENTARY :

"] teach the bhikshus to beg for their food in an as-
sdégned place, in onden to help them nenounce greed." When
it was time to beg for food, each bhikshu headed in a cer-
tain direction and made his rounds in a certain locale.
Carrying their bowls, the bhikstus went out to receive alms,
Why did the Buddha teach them to beg for food? First, when
laypeople give food to people who have left the home-1ife,
they can ensure the reward of blessings and put an end to
their suffering and distress. Second, when bhikshus go out
for alms, they eat whatever they are given. I1f it's good,
they eat it; if it's bad, they eat it just the same. In
this way, cthey get rid of their greed. If you cock for
yourself, you'll think, "What I made today wasn't so good;
tomorrow, though, I'11 make something delicious. The day
after that 1'11 make something éven better, and the day af-
ter that I'11 make something simply spectacular." There's
no end to it. When one goes out begging, there is no chance
for selection. One does not make distinctions about which
food and drink is good and which is not. One cannot say,
“The food I've gotten today is really tasty," and then eat
with great qusto. And then the next day, if the food one
gets is not good, one does not even eat it. That kind of
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conduct is impermissible. One eats the good and the bad;
the general idea is to eat one's fill and forget about it.
That gets rid of greed.

"In this way they can accomplish the Bodhi Way." That
is because, as it's said:

The superior person is concerned about
the Way, not about food.

Pecple who come to investigate the Buddhadharma should not
get hung up on food.

"The bhikshus do not prepare their own food, 50 that,
at the end of this Life of transditony existence in the
Trniple Realm, they can show themsetves to be once-refurnerns
who go and do not come back." They only want to eat enough
to sustain their bodies. Qur life in this world, whether
we dwell on land or in water, is like a stay in a hotel--
transitory and soon over. Don't be attached to 1t. The
bhikshus put an end to greed, so that when this life in the
Triple Realm is over, they won't have to come back. "This
place is filthy. I'm not going to return here," is their
thought. Even America, with its beautiful toilets and mag-
nificent houses--it's enough to have been here once. Don't
come back: Don't be greedy for toilets. To begin with,
they smell bad; why would you be greedy for them? In fact,
this whole world stinks. You should not think it is a clean
place. This world is a toilet in itself.

SUTRA:

"HOW CAN THIEVES PUT ON MY ROBES AND SELL
THE THUS COME ONE, SAYING THAT ALL MANNER OF
KARMA ONE CREATES IS JUST THE BUDDHADHARMA? THEY
SLANDER THOSE WHO HAVE LEFT THE HOME-LIFE AND
REGARD BHIKSHUS WHO HAVE TAKEN COMPLETE PRECEPTS
A5 BELOHGING TO THE PATH OF THE SMALL VERICLE.
BECAUSE OF SUCH DOUBTS AND MISJUDGMENTS, LIMIT-

LESS LIVING BEINGS FALL INTO THE UNINTERMITTENT
HELL.
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COMMENTARY: 02 Teaching people to cut off stealing is the Buddha's
instruction.
"How can thieves put on my Aobes?" They don the R1 First he offers his own instructions.
clothes of a left-home person and tell people, "I am a
Dharma Master who can lecture on the Sutras. You should all
believe in me." "And they sell the Thus Come One." They
barter with the Buddhadharma. They do business with it.
A1l they do is think of ways to get people to give them
money. They say "that alfl mannen of karma one creates is
just the Buddhadhanma." They say, "Everything is the Bud-
dhadharma. Dancing is Buddhadharma; drinking wine is Bud-
dharma; making music is Buddhadharma. These are all part
of the Buddha's eighty-four thousand Dharma-doors." They
are really smooth talkers. "Smoking cigarettes is Buddha-
dharma; gambling is Buddhadharma; you can do anything you
want.” They are lax, even to the point that no matter what
one might do, they say it's all right. "They sfander those
who have Ledt the home-Life and regand bhikshus who have
faken complete precepis as befonging Lo the path of the
Small Vehicfe." If anyone calls them on it and asks, "Have
you taken the complete precepts?” they don't even know what
you are talking about. They don't even understand the five
precepts, how much the less the eight, or the ten, or the
ten major and forty-eight minor precepts. They themselves
are not authentic left-home people. Their scope is very
small and self-centered. "Because of such doubts and mis-
judgments, Limitless Living beings fall into the uninter-
mittent hell." They cause others to be confused, and they
themselves basically do not understand. To begin with, the
people who follow them had good intentions, but having be-
come involved with such a messed-up teacher, they end up in
the same situation as was mentioned earlier:

If one who i5 dazed transmits the delusion
to another,

When all is said and done, neither one
understands.

The teacher falls into the hells,

And the disciples burrow in after him.

In the Unintermittent Hell there is no break in the suffer-
ing. One person fills the hell in the same way that many
people fill it. With just one person in that hell, there
would sti.] be no space left over. And no matter how many
people are in it, it's always just as full. One can never
get out of this hell. So it's very dangerous to set up con-
ditions for it.
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SUTRA:
"WHEN YOU TEACH PEOPLE IN THE WORLD TO CuL-

TIVATE SAMADHI, THEY MUST ALSO CEASE STEALING.

THIS IS THE THIRD CLEAR AND UNALTERABLE INSTRUC-

TION ON PURITY GIVEN BY THE THUS COME ONE AND

THE BUDDHAS OF THE PAST, WORLD HONORED ONES.
COMMENTARY:

"dhen you Leach peopfe in the wonld to cultivate sama-
dhi, they must also cease stealing.” Since they want to
cultivate, they must get vid of their thoughts of stealing.
"This is the thind clean and unaftenable instruction on
purity given by the Thus Come Ones and the Buddhas of the
past, Wonld Honored Ones." This is an unchanging instruc-

tion given by Shakyamuni Buddha and by all Buddhas of the
past.
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He decides if camadhi can be obtained. .
ear that if stealing s not cut off,

10 LIVING CREATURES; AND 1F THEY DO NOT REPEAT THE )
Q1 An analogy
samadhi 45 hard to obtain.

NON-ULTIHKTE TEACHINGS OF THE THUS COME ONE AS

STRA: THOUGH THEY WERE THEIR OWN £XPLANATIONS MISREP-

nTHEREFORE ANANDA » IF CULTIVATORS OF CH'AN RESENTING THEM TO THOSE WHO HAVE JUST gEGUN TO

AMADHL DO NOT CEASE STEALING. THEY ARE LIKE SOME - STUDY, THEN THE BUDDHA GIVES THEM HIS SEAL AS

ONE WHO POURS WATER INTO A LEAKING CUP AND HOPES HAVING ATTAINED TRUE SAMADHI .

10 FILL 1T, HE WAY CONTINUE FOR AS WANY AEONS COMMENTARY:
"4 bhikshus do not stone away anything but theit nobes
owls" Bhikshus should have three robess a bowl, and

a sitting cloth. They don't need anything else. They do

not accumulate possessions. n1§ they give what is Left over

grom thein 6ood-066eninga to hunghy Living beings": They
give alms that they cannot eat to 1iving beings who have
aothing to eat w4 they put thein palmé together and make
obeisance L0 the entire gneat assembly" They place their
palms togethe? and are respectful to any gathering of people-

"1§ when people agotd them they can theat At a8 (ses

AS THERE ARE FINE MOTES OF pust, BUT 1T STILL
WiLL WOT ge FuLL IN THE END.

CIII“JWTARX:

ey tike someone uhd
jaet into @ Leaking cup and hopes 10 giee it if you are trying
b to fi11 2 cup with 2 note in jt, you may continue for ab
aconb 04 thene ane {ine moted of dust, put it still

i
bodies and minds, giving thein §leshs bones, and btood 1o
Living oneatunes” Their minds narbor no arrogant thoughts

Q2 pitigent and profound cutting off of stealing can bring e their s do The et in e nat ks e gt

samadhi . se1f-satisfact10n. when someone scolds YOu» you should act
. if he is singing 2 song for you: 1f you yourse\f do
SUTRA: not scoid people and yet someone ccolds you, you shouldn't

even understand what he js saying. 1t chouldn't even make
gense to Yyou- 1t should pe as if he is speaking some lan-
guage you don't understand, such as Japaneses English, OF
Chineses depending on which one Yyou don't know. When some-
one is clearly scolding you. you Jjust think, “Ch, he is say~
ing such nice things qbout me." LooK at it in the reverse.

"iF BHIKSHUS DO NOT STORE AWAY ANYTHING BUT
THEIR ROBES AND gowLs: IF THEY GIVE WHAT 15 LEFT
OVER FROM THEIR FOOD-OFFERINGS T0 HUNGRY LIVING
BEINGS: 1F THEY puT THEIR PALMS TOGETHER AND
MAKE QBEISANCE 70 THE ENTIRE GREAT ASSEMBLY3 iF
WHEN PEOPLE SCOLD THEM THEY CAN TREAT 17 AS

PRAISE: IF THEY CAN SACRIFICE THEIR VERY BODIES True bhikshus who have brought forth the resolve for

podhi <nould even give up their Flesh and bilood to other be-
ings if there are some who want to partake of it. Once

AND MINDS. GIVING THEIR FLESH, RONES, AND 81000
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Shakyamuni Buddha was on the cause-ground, he saw a starv-
ing tiger, and he gave up his body for the tiger to eat.
The tiger is one of the world's most ferocious beasts, and
yet the Buddha on the cause-ground could give up his own
body to the tiger.

"1§ they do not repeat the non-uftimate teachings of
the Thus Come One as though they were their oum explanations,
mishepresenting them to those who have just begun to study":
They will not discuss the teachings of the Small Vehicle in
such a way that they appear to be their own explanations.

In other words, they won't plagiarize the Buddha, thereby
misrepresenting themselves and confusing people who have
first begun to study. If they do not do any of these things,
"Then the Buddha gives them his seal as having attained

te samadhi." The Buddha will give the seal of certifica-
tion to people like this. They have genuine samadhi power.

SUTRA:
"WHAT 1 HAVE SAID HERE IS THE BUDDHAS' TEACH-

ING. ANY EXPLANATION COUNTER TO IT IS THE TEACH-

ING OF PAPIYAN.

COMMENTARY:

"What 1 have said here is the Buddha's teaching. Any
explanation counter to it i the teaching of Papiyan." This
explanation is the way the Buddhas speak Dharma. Any other
explanation is the dharma spoken by the kings of demons.
One must cut off false speech.

He discusses the intent of precepts or provisional dharmas.
False speech is very harmful.
Traces false speech as a reason for becoming demonic.
SUTRA:

WANANDA, THOUGH LIVING BEINGS IN THE SIX

PATHS OF ANY MUNDANE WORLD MAY NOT KILL, STEAL,

OR LUST EITHER PHYSICALLY OR MENTALLY, THESE

THREE ASPECTS OF THEIR CONDUCT THUS BEING PER-

FECT. YET IF THEY TELL LIES, THE SAMADHI THEY
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ATTAIN WILL NOT BE PURE. THEY WILL BECOME DEMONS

OF LOVE AND VIEWS AND WILL LOSE THE SEED OF THE
THUS COME ONE.
COMMENTARY :

"Ananda, though Living beings in the six paths of any
mundane. world may not kill, steal, on fust either physically
on mentafly": with their bodies they do not commit acts of
killing, stealing, or lust. In their minds there are no
thoughts of killing, stealing, or lust, "these three aspects
of their conduct thus being perfect, yet if they tell Lies,
the samadhi they attain will not be pure." This means it is
a habit with them: they are always telling big 1ies. Since
they are not pure, "they will become demons of Love and
v eis and wiff tose the seed of the Thus Come One." They
will become demons of love or demons of views. Why do they
lose the seed of the Tathagata? It is because they lie
excessively.

Points out the motives of false speech.
SUTRA:

“THEY SAY THAT THEY HAVE ATTAINED WHAT THEY
HAVE NOT ATTAINED, AND THAT THEY HAVE BEEN CER-
TIFIED WHEN THEY HAVE NOT BEEN CERTIFIED. PER-
HAPS THEY SEEK TO BE FOREMOST IN THE WORLD, THE
MOST VENERATED AND SUPERIOR PERSON. TO THEIR
AUDIENCES THEY SAY THAT THEY HAVE ATTAINED THE
FRUITION OF A SHROTAAPANNA, THE FRUITION OF A
SAKRIDAGAMIN, THE FRUITION OF AN ANAGAMIN, THE
FRUITION OF ARHATSHIP, THE PRATYEKABUDDHA VEHICLE,
OR THE YARIOUS LEVELS OF BODHISATTVAHOOD UP TO
AND INCLUDING THE TEN GROUNDS, IN ORDER TO BE
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REVERED BY OTHERS AND BECAUSE THEY ARE GREEDY
FOR OFFERINGS.
COMMENTARY:

What kind of lies do they tell? Ordinary lies aside,
"They say that they have attained what they have not at-
tained.” They have not attained the Way. Basically, they
don't understand the least thing about cultivating. They
don't know how to recite the Buddha's name; they don't know
how to hold precepts; they don't know how to sit in Ch'an.
They act 1ike they know, but they don't. They hear someone
explain some principle, and they interrupt with, "I under-
stand that. 1 already knew that a long time ago." Or they
say, "Hey, I've already got the Way. 1'm enlightened. I'm
a Buddha.” They say "tht they have been certified when
they have not been certified.” They have not reached the
first stage of Arhatship, much less do they have an under-
standing of the levels above that, but they say, "Do you
know what 1 am? 1'm an Arhat." Or, "I'm a Buddha." Or,
"I'm a Bodhisattva." Why do they say these things? "Per-
haps they seek to be fonemost in the wontd, the most ven-
enated andsuperion penson.” It's as someone said recently
to one of my disciples: "What sect are you? We're in this
together. We should join ranks, and 1'11 be the leader.
1'm the founder of American Buddhism. I'm the First Pa-
triarchof American Buddhism.” That's “seeking to be number
one." "To thein audiences they say that they have attained
the fruition of a Shrotaapannd, the fruition qﬂ a Saknida-
gamin, the fultion of an Anagamin, the gwition 0§ Arhat-
ship." They start out tel1ing those around them that they
are first-stage Arhats. But soon that level is not lofty
enough, so they say, "Oh, 1 just certified to the second
fruition of Arhatship:" And then a second later they claim
fruition to the fourth level. Still, fourth fruition is
just Arhatship and not the highest position, so they are not
satisfied. They claim to have "the Pratyekabuddha Vehicle,
on the various Levels of Bodhisattvahood up to and {inclu-
ding the Ten Grounds. They start telling people they are
Pratyekabuddhas, or they claim to be at any one of the
stages of Bodhisattva practice, even the Ten Grounds .

Why do such people claim to be Arhats, Pratyekabuddhas,
and Bodhisattvas? What it amounts to is that they are
cheating people and telling big Yies in order to get people
to believe in them. If no one believes in them, they don't
have an income. As soon as people believe, then the offer-
ings start to pour in. And so intent are they "to be

@
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revered by others, so greedy are they for their offerings,
that they do not fear falling into the hell of pulling out
tongues. If one is a liar, after one's death, one goes to
this hell where an iron hook sinks into one's tongue, pulls
it out, and a sword chops it off. That's the retribution
for lying. And yet there are still people who dare to do
it. We don't even have to look beyond this world: Just
take nutes, for instance. Why are they mute? They are un-
dergoing a retribution for excessive lying. They get to be
people, but they can't talk. “"See how much lying you can
do now'" is the message. Why can't they talk? They have
had their tongues cut out. Although they have tongues, the
essence in them is gone; their tongues have no nature.

Why are some people blind? It is because they Tooked
down on other people. They always considered themselves to
be better than everyone else. They were smarter and more
talented in every way, and so in this life they can't see
people. Now they must ask themselves whether they are really
better than everyone else. The deaf also are undergoing a
retribution for havingeavesdropped on conversations. They
used to put their ear to numerous keyholes to find out what
was being said. Present-day spies with their myriad ways of
overhearing people, of stealing private conversations, may
well have to bear the same retribution and be deaf at some
future point in time.

However, if once you understand the principle, you then
refrain from 1ying, you can avoid being mute. If you no
longer look down on people, you won't have to be blind, If
you don't steal other's conversations, you won't have to be
deaf. Being mute, hunchback, and blind are all retributions
for having slandered the Triple Jewel.

Predicts the fall of those who harm the good.
SUTRA:
"THESE ICCHANTIKAS DESTROY THE SEEDS OF BUDDHA-
HOOD JUST AS SURELY AS A TALA TREE IS DESTROYED
IF IT IS CHOPPED DOWN. THE BUDDHA PREDICTS THAT
SUCH PEOPLE SEVER THEIR GOOD ROOTS FOREVER AND
LOSE THEIR KNOWLEDGE AND VISION. IMMERSED IN
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THE SEA OF THE THREE SUFFERINGS, THEY CANNOT
ATTAIN SAMADHI.
COMMENTARY:

"These icchantibas deatroy the seeds of Buddhahood.”
People who tell big 1ies, who say they have attained what
they in fact have not attained, who say they have been cer-
tified to what they have not been certified to, and who say
they understand things they do not understand--such people
are "icchantikas" which means "those who have cut off their
good roots." If you cut off your good roots, then of course
your bad roots will muitiply. People who tell big lies and
cheat people in the world ruin their own Buddha seed, "just
as sunely as a tala thee &4 destnoyed if it is chopped doun . "
The tala tree, found in India, grows to great heights, but
if it is chopped down, it will not grow again. These peo-
ple sever their Buddha seed in the same way one might cut
down a tala tree; neither will grow again. "The Buddha pre-
dicts that such people sever their good noots forever and
fose thein hnowledge and vision.” The Buddha's prediction
for such peoplie is that they ruin their own good roots and
become bereft of any sense or insight. "Tmmersed in the
sea of the Three Sufferingd. they cannot atiain samadhi.”
The Three Sufferings referred to here are:

the suffering of knives, which refers to the hell of
the mountain of knives;

the suffering of blood, which refers to the hell of
bleeding, where one's entire body keeps bleeding and bleed-

ng;
‘the suffering of fire, which refers to the hell of
burning by fire.
These people fall into these three terrible hells.
He shows that he has clearly instructed against false speech.
The Buddha instructs that holy transformations must be
secret.
SUTRA:
"] COMMAND THE BODHISATTVAS AND ARHATS TO
APPEAR AFTER MY EXTINCTION IN RESPONSE-BODIES IN
THE DHARMA-ENDING AGE, AND TO TAKE VARIOUS FORMS

IN ORDER TO RESCUE THOSE IN THE CYCLE OF REBIRTH.
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COMMENTARY :

"] oommand the Bodhisattvas and Athats 1o appean after
my extinction in nesponse-bodies in the Dhanma-ending Age.”
They .should use response bodies and transformation bodies
to be born in this world where there is so much suffering
and distress. During the Dharma-ending Age, they will take
various forms, they will appear in various ways--perhaps
as human beings, perhaps as animals, or in any one of a
manner of forms. They will constantly accord with living
beings "in order to rescue those in the cycle of nebirth.”
They will universally save 1iving beings. Bodhisattvas
come back as animals as well. You shouldn't think that it
is disrespectful to say sO, because they really do. In
their practice of the Bodhisattva Way, they will go and
teach animals, @s when Shakyamuni Buddha in a past life
was a deer king and rescued the deer.

SUTRA:
“THEY SHOULD EITHER BECOME SHRAMANAS, WHITE-

R0BED LAYPEOPLE, KINGS, MINISTERS OR OFFICIALS,

VIRGIN YOUTHS OR MAIDENS, AND S0 FORTH, EVEN

PROSTITUTES, WIDOWS, PROFLIGATES, THIEVES, BUTCH-

ERS, OR DEALERS IN CONTRABAND, DOING THE SAME

THINGS AS THESE KINDS OF PEOPLE WHILE THEY PRAISE

THE BUDDHA VEHICLE AND CAUSE THEM T0 ENTER SAMA-

DHI IN BODY AND MIND.

COMMENTARY:

These Bodhisattvas and Arhats make transformation bod-
jes and "become Shramanas, people who have left the home-
1ife, either fully ordained or novices. Or they become
white-nobed Laypeople.” Laypeople do not leave the home-
life, and they were referred to as "the white-robed” .in
India. They protect and uphold the Triple Jewel. This is

because left-home people

Do not plow, but must eat,
Do not sew, but must wear clothes.
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So it is necessary for the laypeople to make offerings to
them. "Or the Bodhisattvas become kings in the human realm,
or ministers on officials. Or they become viigin youths or
maidens, and s0 gonth, even prostitutes or widows. Or they
become phropligates, thieves, butchers, ok deaters in contha-
band. They even become people who force themselves on wom-
en , or who steal things, or kill animals, or deal in things
Jike opium. The Bodhisattvas and Arhats do the same things
as these hinds of people.” Why do they turn into people
1ike those? It is because theywant to convert those kinds
of peopie. In order to do this, they must use the Four
Dharmas of Attraction:

Second, they attract them with kind words., For in-
stance, the Buddha says to Ananda, "Good indeed, good in-
deed," and in the same way the Bodhisattvas praise beings,
saying, "You are really a good boy! You are so intelligent!
You really have good roots."

Third, they attract them with beneficial practices.
Th}: means doing things to help others, not to help your-
self.

Fourth, they attract them through similar work. That
is, whatever beings do, they do. Perhaps a Bodhisattva
wants to save a prostitute who has good roots that have come
to maturity; Matangi's daughter, mentioned in this Sutra,
is an example. Matangi's daughter was a prostitute, but
her time was right, and so when Ananda returned to the Jeta
Grove, she followed along. As soon as the Buddha spoke
Dharma for her, she was certified as having attained the
third fruition of Arhatship. Eventually she attained the
fourth fruition. And she was a prostitute to start with:
So, in order to save prostitutes, Bodhisattvas may transform
into prostitutes themselves, because if they are engaged in
the same profession and are friends, what they say will be
trusted by those they wish to save. For instance, a univer-
sity student may say, "I believe in the Buddhadharma; it's
wonderful. 1'm going to investigate such and such a Sutra
right now." The students he is talking to say, "We'd like
to go, too. We'd also like to look into that Sutra.” 5o
everyone comes to investigate the Shurangama Sutha. It's
the same principle.

Therefore, you never know who might be a Bodhisattva
or an Arhat. But, if you are one, don't tell anyone. You
don't want to go around saying, "I'm a Bodhisattva. You
should listen to what 1 have to say." Why can't you do
that? Because the Buddha forbade it.

So the Bodhisattvas and Arhats do the same things as
these kinds of people, but while doing it "they praise the
Buddha Vehicte and cause them Lo enten samadhi in body and
mind." They may indulge in the same activities, but they
speak the Buddhadharma at every chance they get. "The Bud-
dhagharma is so fine! It's beyond compare." And in this
way, they cause those who 1isten to be enticed, just as if
they were eating candy.

That reminds me of an historical record. In the past,
in China, there lived a monk named Tu Hsun. He would some-
times lecture Sutras and speak Dharma. He also taught peo-
ple how to sit and investigate Ch'an. Sometimes he taught
people to be mindful of the Buddha. He used all kinds of
methods to teach and transform living beings. He had a

1. giving;

2. kind words;

3. beneficial practice;
4. similar work.

First, they attract them by giving. There are three kinds
of giving:

1. The giving of wealth;
2. the giving of Dharma;
3. the giving of fearlessness.

1f one has money, One gives it. If one knows the Dharma,
one speaks it for others, thereby giving. If someone is
frightened or upset, one can protect them and cquort them,
thereby dispelling their fears; that is the giving of fear-
lessness. But, in giving in these various ways. one should
not be greedy and expect repayment of some kind. You should
not think, "Ah, now I am giving in this way, and in the
future 1 will gain various advantages." Do it and forget
it. Let it go. Then "the substance of the three aspects
is empty." The three aspects are the giver, the gift, and
the receiver. You should practice giving with the attitude
that it is something you should do, rather than that you
are amassing all kinds of merit and virtue.

The giving of Dharma is the same way. When you speak
pharma for others, you should not be thinking, "My merit
and virtue from speaking the Dharma is no doubt tremendous:
you should all make offerings to me." The same is true of
the giving of fearlessness. In general, when you give, you
should not be reflecting upon how much benefit there is in
it for you. MNor should you only be willing to give when you
think it will be advantageous for you, while refusing to
give when it von't.
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e who left the home-1ife under him qnd_fo11owed him
$13F;gle than ten years. Every days the_d1sg191e was veryt
attentive to the teacher's conduct and activities. He kﬁp
trying to figure out what his teacher was: that 15{,___wa%1 e
a Bodhisattva, or an Arhat, or perhaps 2 Buddha? Fina {.
after ten years. he came to the conclusion that his teachers
Dharma Master Tu Hsun, was absolutely ordinary, that tzere
was nothing unusual about him. The teacher ate, a; di 1e
other people. The teacher wore clothes, as did ?t er pﬁgp_ .
The teacher slept, 2% did other peqple. He wasn't an¥ .
ferent frow anyone else. So the disciple decided he iprob-
ably wasn't a Buddha or a Bodhisattva, or an Arhat.
that, he went 10 his teacher to pow out. He decide.d.t;D
leave. What were his plans? He was going.to Wu T'ai ua-
tain to bow to Manjushri Bodhisattva. He 1ntende% to seﬁ
wisdom from Manjushri godhisattva ﬁ\Eh the hope © beﬁqm ng
enlightened. nTeacher," he said, "1 ve'stud1ed here or1
more than ten years, and 1 don't fael I've learned anytﬁ.ng.
I don't understand anythingd, and 1'm rea\ly_stupid, $0 vi
decided to 90 bow to Manjushri Bodhisattva n the hope tha
some wisdom." ]
! can“?ﬁzltﬁesaid his teacher. nygy want to 90 climb that
mountain, 590 be it. Be on your way. But'l have two 1ette55
1'd 1ike you to take along for me and deliver on your wayi_or
One letter was for 01d Mother Pig. The other letter wai
Madam Green. When the disciple reached the address thab
was written on Madam Green's letter, she tqrned out“ao e a
prostitute. The disciple was getting susp1gious.“ hat's
my teacher doing writing letters to @ prost1tute? he won-
dered. "1s she his lover, and he's having me b% the go;
between?" But he delivered the letter sayinds My te:i er,
Tu Hsun, sent you a letter.” Madam Gregn took_the 1e' er,
read it, sat down, and said, "Good: He's leaving. g -
leaving, too." Then she died on the spot. She entered mir
vana. 1he disciple found the whole.event quite strange.t
and so he took the letter and read it. 'Then he found o%
that Madam Green was really Kuan Shih Yin Bodhisqttva.h or
the letter sald, "Kuan xzn, l'vei:jn1sh$d my business ere
m going. You should come W - .
and aThg digciple sighed with regret. "1f 1 had known that
was Kuan Yin Bodhisattva, 1 would have knelt before hert;;:e
and until she'd entered Nirvana .I would have never got n
up, so 1 could have sought for w1sdom'and gn1ightenmen .
That would have been great, but now 1*ve missed the ogpor
tunity.” That's Jjust exactly what's meant by the saying:

Face to face with her, one fails to
recognize Kuan Shih Yint

One Must Cut Off False Speech 'ﬂf

He took up the other letter and headed for 01d Mother
Pig's place. But when he got to the address, no one had
heard of her. As he was passing a pig stye, an old sow spoke
to him. "Why are you 100king for 0ld Mother Pig?”

The disciple was astonished and wondered what kind of
freak he'd encountered. Impulsively he replied, "My teacher
told me to deliver a letter to 01d Mother Pig."”

"Oh," said the SOW. "well, 1'm 01d Mother Pig. You
can give me the letter." The sow took the letter and 1ooked
at it, though it was hard to know whether she could under-
stand what it said. Nonetheless, when she finished looking
at it, she sat down and said, "Oh, his business 15 finished;
I'11 go back, too," and she died.

When the disciple 1ooked at the letter, it showed
the old pig was a transformation body of Universal Worthy
Bodhisattva. “Is it really possible that Universal Worthy
was that pig?" he wondered, still plagued with doubts. And
he didn't have any jdea what business jt was that his teach-
er had finished.

He went on to Wu T'ai Mountain, and there he saw a very
old monk, who asked him, "What are you doing here?"

“] came to bow to the greatly wise Manjushri Bodhisat-
tva and to seek for wisdom and enlightenment.”

: "ygh, you." said the old monk. "You've come to bow to
Manjushri Bodhisattva, but bowing to your own teacher is
ten thousand times better."

"Why?" asked the disciple.

"Your teacher, the Yenerable Tu Hsun, is Amitabha Bud-
dha appearing in the world again. He's come to roam and
play in the human realm to teach and transform 1iving be-
ings. You've been his disciple for more than ten years.

How come you've never figured that out?"

“Oh? My teacher is Amitabha Buddha’" said the disci-
pie. "He doesn't look 1ike nim'" And when he tooked again,
the old monk was gone. Then he saw a note there which said,
"Manjushri Bodhisativa instructs you to jmmediately return
to your teacher Tu Shun, who is Amitabha Buddha."

Finally, the disciple believed it. He had met Man-
jushri Bodhisattva in the flesh and been told to go back to
his own teacher. S50 he rushed back only to find that the
monk, Tu Hsun, had entered the stillness days before. Once
again, he'd missed his chance. He'd been the disciple of
Amitabha Buddha for a decade and never realized it. He re-
nounced what was at hand. to seek what was afar, only to

find that he should return to his own teacher. Now who was
there left to see? :
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SUTRA:
»BUT THEY SHOULD NEVER SAY OF THEMSELVES,
'] AM TRULY A BODHISATTVA'; OR 'I AM TRULY AN
ARHAT,' OR LET THE BUDDHA'S SECRET CAUSE LEAK
QUT BY SPEAKING CASUALLY TO THOSE WHO HAVE NOT
YET STUDIED.
COMMENTARY

wBut they should never say of themselves, t1 am buly
a Bodhisattva.'™ They might be Bodhisattvas, Arhats, or
Buddhas who have come to this worid. But even if it were
Shakyamun’ Buddha himself come again to this world, or Ami-
tabha Buddha, or Medicine Master Buddha Who Dispells Cala-
mities and Lengthens Life, or Production of Jewels Buddha,
or Accomplishment Buddha, or any other Buddha, or any Bodhi-
sattva or Arhat, not one would ever say, "I'm really a Bo-
dhisattva. It's true, and you should believe me. I'm truly
a Bodhisattva." One cannot speak like that.

"If they say, 'l am thuly an Athat. Do you recognize
me? Do you realize who I am? I'm an Arhat!'" then you know
they are part of the retinue of the demon kings. 1f some-

~ one praises you by saying that you are a Bodhisattva or an

Arhat, you should not admit it even if you are. You cannot
et it out. You cannot "ot the Buddha's sechet cause Leak
out. You should not reveal the secret cause of the Buddha
by speaking casually to those who have not yet studied.”
You can't just nonchalantly reveal your origin . What is
acceptable, then? You can reveal it when you are about to
die; don't do it before you are ready to 90. :

When you reveal it, then don't stay.
As long as you are staying, don't reveal ft.

As soon as you reveal your origins, for example, that you
are a transformation body of such and such a Bodhisattva,
then you should leave jmmediately. As long as the word is
not out, you can stay here, but as soon as you jet it be
xnown, you'll wind up with a lot of trouble on your hands
if you don't go.

Q2 Only at the end of their 1ife is there a transmission.
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SUTRA:
"HOW CAN PEOPLE WHO MAKE SUCH CLAIMS, OTHER
THAN AT THE END OF THEIR LIVES AND THEN ONLY TO
THOSE WHO INHERIT THE TEACHING, BE DOING ANYTHING
BUT DELUDING AND CONFUSING LIVING BEINGS AND IN-
DULGING IN A GROSS FALSE CLAIM?
COMMENTARY :

PHow can people who make such claims, other than at the
end of their Lives and then only to those who inhenit the
teaching, be doing anything but defuding and confusing Liv-
ing beings?”" 1f you are a holy being, then at the end of
your life you can tell people soO. gut even then you can't
tell everyone. You reveal it to those closest to you, per-
haps a room-entering disciple or two. People who do other-
wise simply delude and confuse beings by " indutging in a
gross palae ctaim." 1f you have not attained the Way, and
you claim you have, if you have not been certified to the
gfuition, and you say that you have, you are telling a huge

ie.

puring the Ch'ing Dynasty in China lived the high monk
£lder Master Yin Kuang. The Master was from Shan Hsi. Af-
ter he left the nome-1ife, he made a pilgrimage to P'u T'ou
Mountain, the Bodhimanda of Kuan Shih Yin Bodhisattva. He
went into seclusion there. He locked himself in a room and
read the Tripitaka. 1f one reads every day, it takes about
three years 1o finish reading the Tripitaka. He repeated
this three-year cycle of reading the Tripitaka over ain over
for eighteen years. puring all those years, he never left
the mountain. At the end of that period, a group of lay-
peopie in Shanghai invited him to lecture on the {

Sutha. He agreed, but not too many people came to the lec-
ture series, perhaps because it was difficult for them to
understand his Shanghai dialect.

But among those who did come was a high school student
from Shanghai who had had a dream in which she was told to
go listen to the Sutra. The dream said: "You should go to
such and such a lay community and listen to the Amdi
Sutra being lectured there by Great Strength Bodhisattva."”
The next night, the student read in the newspaper that Dharma
Master Yin Kuang was lecturing the Amitabha Sutra at that
very place. "Why did my dream tell me that Dharma Master
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Yin Kuang is Great Strength Bodhisattva?® she wondered.

That night, she attended the lecture, and after every-
one had left she related her dream to the Elder Dharma Mas-
ter. When she concluded that he must be Great Strength
Bodhisattva, Dharma Master Yin Kuang was very displeased,
and he warned her, "You cannot go around talking such non-
sense'” So she never talked about the dream, but she took
refuge with the Elder Dharma Master. Three years later the
Master entered the stillness, and it was only then that she
told about her dream. Everyone was upset that she had not
told them sooner, so that they could have requested more
Dharma from the Elder Master. But she told them she had
been forbidden to speak of it by the Master himself. From
this incident it is clear that Elder Master Yin Kuang was,
in fact, a transformation of Great Strength Bodhisattva.
when he was cremated, there were many sharira.

So, when one's life is about to end, some hints can be
given. But still, one can't speak openly about such things.
Perhaps in a dream, as in this case, a little jndication can
be made. But one cannot state anything flatly like, "I am
Great Strength Bodhisattva.” That's not the way it's done.

People these days 9o around claiming to be Buddhas.
This is in direct opposition to the teachings of the Shuhran-
gama Sutra. Of course, all living beings are Buddhas, but
you have tu cultivate to become a Buddha. If you don't
P_‘cultivate, you're more likely to be 2 horse, cow, Pig,
k_‘sheep, or chicken. You're Tikely to become a hungry ghost
= or fall into the hells; nothing is for certain.

P3 The clear instruction transmitted from former Buddhas.

SUTRA:
“WHEN YOU TEACH PEOPLE IN THE WORLD TO CUL-
TIVATE SAMADHI, THEY MUST ALSO CEASE ALL LYING.
THIS IS THE FOURTH CLEAR AND UNALTERABLE INSTRUC-
TION ON PURITY GIVEN BY THE THUS COME ONES AND
THE BUDDHAS OF THE PAST, WORLD HONORED ONES.
COMMENTARY :
"Ananda, do you hear this? When you teach people 4in

the wonkd to cultivate samadhi, they must also cedse atll
This means all kinds of exaggerations and boasts.

P4
)1
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For goodness sake, don't say, “I'm enlightened," or "I've
been certified to the fruition," or "I'm a Buddha," or "T'm
a Bodhisattva," or "I'm an Arhat." That's just too cheap.
"This is the fourth clear and unaltenable instruetion on
purity given by the Thus Come Ones and the Buddhas of the
past, Wonkd Honored Ones.” Don't teach others to lie and
make false claims. This instruction is given by all Bud-
dhas of the present and all Buddhas of the past.

Deciding if Bodhi can be obtained.
An analogy shows that if one does not cut off false speech,
it is difficult to obtain Bodhi.

SUTRA:
"THEREFORE, ANANDA, ONE WHO DOES NOT CUT OFF
LYING IS LIKE A PERSON WHO CARVES A PIECE OF HUMAN
EXCREMENT TO LOOK LIKE CHANDANA, HOPING TO MAKE
1T FRAGRANT. HE IS ATTEMPTING THE IMPOSSIBLE.
COMMENTARY:

"I'11 give you an example. Therefore, Ananda, you
should reatize that one who does not cut off Lying is Like
a penson who caved a piece 0§ human excrement to Look Like
chandana, hoping to make it fragrant.” Someone who hopes
to become pure without cutting off lying is like a person
who tries to make a piece of incense out of a piece of shit.
"He is attempting the impossible." He'll never get the ex-
crement to smell like chandana incense. This means if you
lie, it's as if you smell bad. If you cultivate Ch'an sa-
madhi trying to become a Buddha and yet you continue to lie,
you are just like a piece of excrement. For a liar to try
and become a Buddha is like trying to get a piece of shit
to be a sweet-smelling Buddha image. That's beyond reason.

SUTRA:
"1 TEACH THE BHIKSHUS THAT THE STRAIGHT MIND
IS THE BODHIMANDA AND THAT THEY SHOULD PRACTICE
THE FOUR AWESOME DEPORTMENTS IN ALL THEIR ACTIVI-
TIES. SINCE THEY SHOULD BE DEVOID OF ALL FALSE-
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NESS, HOW CAN THEY CLAIM TO HAVE THEMSELVES AT-
TAINED THE DHARMAS OF A SUPERIOR PERSON?

COMMENTARY :

"] teach the bhikshus that the straight m&qd is the
Godhimanda." Here the reference to "bhikshus" includes all
four assemblies. You can't say at this point, "}'m a lay-
person, and sO the Buddha isn't referring to me." You have
to be straight in what you think and say. Don:t be found-
about. Don't be deceptive. Not having a straight mind is
also like trying to get incense out of excrement.

* tell them that they should itice the Four Awesome
Depontments in all thein activities.” These were discussed
in detail earlier. There are 250 aspects to each.of the
deportments of standing, sitting, walking, and lying down.
You should always do things truly, and actually cultivate.
"gince they shoutd be devoid of atl fatseness, how can they
claim te have themselved attained the Dhaxmas of a superion

on? How can one 53y of oneself that one has been cevr-
tified to the fruition of 2 Bodhisattva or of an Arhat? One
may not speak that way. Before one has heard the Sutras,
one may be quite casual in what one 5ays. But, now that
you have heard this Sutra, you know that you cannot say you
have attained certain levels of fruition. To do so is to
speak a great lie. The retribution for it 1s to fall into
the Hell of Pulling Out Tongues. In the future, your tongue
will be hooked with an iron hook and pulied out by the root.
Afterwards you will have no opportunity to 1ie, for in the
future, yc. will be mute.

SUTRA:
WTMAT WOULD BE LIKE A POOR PERSON FALSELY
CALLING HIMSELF AN EMPEROR; FOR THAT, HE WOULD
BE TAKEN AND EXECUTED. MUCH LESS SHOULD ONE
ATTEMPT T0 USURP THE TITLE OF DHARMA KING. WHEN
THE CAUSE-GROUND IS NOT TRUE, THE EFFECTS WILL BE
DISTORTED. ONE WHO SEEKS THE BUDDHA'S BODHI N

Q2
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THIS WAY 1S LIKE A PERSON WHO TRIES TO BITE HIS
OWN NAVEL. WHO COULD POSSIBLY SUCCEED?
COMMENTARY :

"That would be Like a pooi person fatsely calling him-
self an emperon. ‘Did you realize,' he would say,r 'that
I am the ruler of this land?' Foa saying that, he. would be
taken and executed." The emperor would immediately have
him arrested, and his whole family would be wiped out. All
his friends and relatives would die in the process. Then
where would the "emperor" have gone? To claim that you have
attained the fruition when you have not is to be 1ike a poor
person who calls himself emperor. He'll be exterminated for
jt. And if one can't casually call oneself emperor on the
worldly plane, "much fess should one attempt fo usurp the
titte of Dhawma King. How could one try to usurp the posi-
tion of Buddhahood? When the cause-ghound 44 not thue, the
effects will be distonted.” On the cause-ground, when you
are cultivating the Way, if you do not cultivate truly, the
effects you reap in the future will be crooked. There will
be a lot of wrinkles. You will not be able to accomplish
the fruition directly. If you cultivate in this way,. you.
may do so for countless great aeons, but you will still be
unsuccessful. "One who secks the Buddha's Bodhi in this
way s Like a person who thies to bite his ouwm navel. If
you conduct yourself in this fashion--continually indulging
in lies and boasts and yet are seeking the Bodhi of the
Buddhas, you are like a person trying to bite his own navel.
Who could possdibly scceed? You could never bite your own
navel, because your mouth won't reach it.

He promises if one can cut off false speech, one will cer-
tainly accomplish Bodhi.

SUTRA:
“IF BHIKSHUS' MINDS ARE AS STRAIGHT AS LUTE-
STRINGS, TRUE AND REAL IN EVERYTHING THEY DO,
THEN THEY CAN ENTER SAMADHI AND NEVER BE INVOLVED
IN THE DEEDS OF DEMONS. I CERTIFY THAT SUCH PEO-
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PLE WILL ACCOMPLISH THE BODHISATTVAS' UNSURPASSED
KNOWLEDGE AND ENLIGHTENMENT.
COMMENTARY:

n1§ bhikshus' and laypeoples' minds are as stnaight as
Lute-stnings, twe and real in evenything they do, then they
can enten samadhi and neven be involved in the deeds of
demons.” One's mind should be straight like a lute-string,
not curved and crooked like the body of the lute. One should
be truthful in all matters and never lie. Lying is a case
of,

Being off by 2 hair in the beginning,
One will be off by a thousand miles
in the end.

If you tell one lie now, it sets back your accomplishment of
Buddhahood by several million great aeons. Take a tood look
and see who's taking the loss.

If one can be straight and truthful, one can enter
samadhi, and no demonic obstacles will ever arise. "] cen-
tify that such peopfe will accomplish the Bodhisattvas' un-
sunpassed knowledge and enlightenment.” Anyone who has a
mind as straight and true as a Jute-string can become a Bo-
dhisattva. They can accomplish the unsurpassed wisdom and
enlightenment of a Bodhisattva.

02 He speaks of the division into deviant and proper.

SUTRA:
"WHAT 1 HAVE SAID HERE IS THE BUDDHA'S

TEACHING. ANY EXPLANATION COUNTER TO IT IS THE

TEACHING OF PAPIYAN.

COMMENTARY :

"what 1 have said here is the Buddha's teaching. 1f
you explain as I have explained here, it will be the dqctrine
spoken by the Buddhas. Any explanation counter Lo it s the
teaching of Papiyan.” Anyone who does not express this doc-

trine, but pronounces theories that oppose it, is just a
demon-king talking." "papiyan" refers to the Demon King.

Stay Distant From Demons . 61

M3 General conclusion: stay distant from demons.

SUTRA:
"ANANDA, YOU ASKED ABOUT COLLECTING ONE'S

THOUGHTS; I HAVE NOW BEGUN TO EXPLAIN THE WONDERFUL
METHOD OF CULTIVATION FOR ENTRANCE INTO SAMADHI.
THOSE WHO SEEK THE BODHISATTVA WAY MUST FIRST BE
AS PURE AS GLISTENING FROST IN KEEPING THESE FOUR
RULES OF DEPORTMENT. IF ONE IS ABLE TO NEVER GIVE
RISE TO ANYTHING SUPERFLUOUS, THEN THE THREE EVILS
OF THE MIND AND THE FOUR OF THE MOUTH WILL HAVE
NO CAUSE TO COME FORTH.

COMMENTARY:

"Ananda, you asked about colfecting one's thoughts; I
have now begun to explain the wondenful method of cultiva-
tion for entrance 4into samadhi." The "wonderful method" is
the perfect penetration of the organ of the ear, the return-
ing of the hearing to hear the self-nature, so that one's
nature accomplishes the unsurpassed Way. "Those who seek
the Bodhisattva Way must finsi be as pure as glistening frost
in keeping these four nules of depontment.”" The first thing
you must do is cultivate these four rules of deportment;
not taking life, not stealing, not committing acts of sexual
misconduct, and not lying. The prohibition against sexual
misconduct refers not only to Tust with the body,. but to
lust within the mind. You must get rid of both in order to
transcend the wearisome dust. If you don't get rid of your
thoughts of lust, you cannot get out of the dust. The same
goes for killing, stealing, and lying. These four rules of
deportment are extremely jmportant. You should become as
glistening white as frost. You should be completely white,
without the least bit of defilement--with not one black
fleck in the white. If one can be like that, then quite
naturally, "one {4 abfe to never give rise to anything supenr-
fuous.” Spontaneously, you will attain the source. "Then
the three evils of the mind and the four of the mouth wiff
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have no cause Lo come fonth." The greed, hatred, and stu-
pidity born of the mind will cease to arise. And the four
mistakes of the mouth--loose speech, harsh speech, lies,

and gossip will not arise. There will be no causes and con-
ditions to allow them to arise, because you hold the pre-
cepts and truly cultivate the four clear and unalterable in-
structions on purity.

SUTRA:
"ANANDA, IF ONE DOES NOT NEGLECT THESE FOUR
MATTERS, AND, FURTHER, IF ONE DOES NOT PURSUE
FORMS, FRAGRANCES, TASTES, OR OBJECTS OF TOUCH,
THEN HOW CAN ANY DEMONIC DEEDS ARISE?
COMMENTARY:*

"Ananda, if one does not neglect these four matiers,
if one does not lose sight of or forget about these four
clear and fixed instructions on purity regarding killing,
stealing, sexual misconduct, and lying, and, further, 4if
one does not punsue foams, gragrances, tastes, on objects
of touch, then how can any demonic deeds anise? If you
don't get caught up in the defiling states of forms, sounds,
smells, and objects of touch, if you don't climb on these
conditions, then demonic deeds will spontaneously disappear.
Once they are gone, they cannot arise.

L? Aided by the power of the mantra. .
M1 Supreme praise for diligently holding it.

SUTRA:
*IF THERE ARE PEOPLE WHO CANNOT PUT AN END
TO THEIR HABITS FROM THE PAST, YOU SHOULD TEACH
THEM TO SINGLEMINDEDLY RECITE MY 'LIGHT ATOP THE
BULOHA'S SUMMIT' UNSURPASSED SPIRITUAL MANTRA,
MO HE SA DAN DWO BWNO DA LA .

The Power of the Mantra 63

COMMENTARY :

"1§ there are people who cannot put an end to thein
habits §rom the past, you should teach them to singlemindedfy
necite my 'Light Atop the Buddha's Summit' unsurpassed spiri-
tual mantra, Mwo He Sa Dan Dwo Bwo Da La. If there are liv-
ing beings who cannot get rid of their bad habits from past
lives, you should teach them to recite singlemindedly. The
important point here is to be singleminded. Don't have a
divided mind such that on the one hand you recite the mantra,
but on other you doubt its function. You don't want to be
reciting and thinking, "Namo, Namo, Namo what?" You recite
the mantra on the one hand, and on the other you don't really
want to be saying "Namo,” at the same time that you are say-
jng it. That's just a case of being caught between belief
and doubt. You are basically one person, but you end up with
two minds. One mind thinks that perhaps there is some use- ~
fulness to the recitation, while the other mind says, "What
am I doing reciting things that I don't even understand?”
That kind of division is to be feared. You must recite sin-
glemindedly.

"Myo He" means Great. "Sa Dan Dwo Bwo Da La" refers to
the "Great White Canopy." When you recite San Dan Dwo Bwo
Da La, a Great White Canopy manifests in the emptiness where
you are. The size of the canopy depends on the amount of
your skill. If your skill is great and lofty, then when you
recite this phrase of the canopy, there will be no disasters
for thousands of miles around. If your skill is small, then
the canopy will cover your own head and protect you alone.
If one has virtue in the Way, if one is a great and virtuous
high Sanghan, then when one recites this line of mantra, the
entire country can benefit from it. The entire area will be
free from calamities; great disasters will turn into small
ones, and small disasters won't even happen. _

Now we are having the Shurangama Lecture Dharma Assem-
bly, and a lot of people are cultivating the secret Dharma
of the Buddha, so 1 believe that ali of America is benefit-
ting from it. Americans may not be aware of it, but we are
saving their 1ives. It is all done invisibly, and they never
have any idea of who has saved them or even that they have
been saved. Nor do we wish them to know. This is a case of
there being no giver and no receiver. The three-wheeled sub-
stance of the giver, the gift, and the receiver is empty.
When we save people, it is not necessary to get them to
thank us. This is where the wonder lies.



