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Preface: Elizabeth Cook-Lynn (Crow Creek Sioux Nation, Professor Emerita at Eastern Washington University)
BIO Elizabeth Cook-Lynn is Professor Emerita of English and Native American Studies at Eastern Washington University in Cheney, Washington. She believes that "Writing is an essential act of survival for contemporary American Indians." Her writings, centering on the cultural, historical, and political survival of Indigenous Nations, have been published in books and numerous journals, including Prairie Schooner, South Dakota Review, Sun Tracks, Pembroke, Greenfield Review, Ethnic Studies Review. American Indian Quarterly, CCCC and Wicazo Sa Review. Cook Lynn’s books include Anti-Indianism in Modern America: A Voice from Tatekeya’s Earth; Aurelia: A Crow Creek Trilogy; I Remember the Fallen Trees: New and Selected Poems; The Politics of Hallowed Ground: Wounded Knee and the Struggle for Indian Sovereignty (With Mario Gonzalez); From the River’s Edge; and Then the Badger Said This. She is also a member of the Council of Editors of Learned Journals, and the Authors Guild. Cook-Lynn sustains that "The final responsibility of a writer like me . . . is to commit something to paper in the modern world which supports this inexhaustible legacy left by our ancestors." 

Note: There is no abstract for the Preface. Elizabeth Cook-Lynn will write the Preface following the authors’ submissions of their chapters in order to address the contexts and concerns raised by them.

Introduction: Manuel Pino and Mariana Ferreira

Bio Manuel Pino is currently a professor of  sociology and Director of American Indian Studies at Scottsdale Community College in Scottsdale, Arizona. Manuel Pino is from Acoma Pueblo in New Mexico and his research orientation focuses on environmental issues and their impact on Indigenous Peoples. Manuel has worked in the area of American Indians and the environment for the past twenty six years and is currently working with former American Indian uranium miners in New Mexico, Arizona, Washington and South Dakota on health issues related to radiation exposure. Manuel served as a delegate of Indigenous Peoples at the 2001 United Nations World Conference Against Racism in Durban,  South Africa and the 2002 United Nations World Summit on Sustainable Development in Johannesburg, South Africa.   

Bio Mariana Leal Ferreira is a Brazilian anthropologist specializing in the social causes of illness, mental health, and Indigenous rights in South and North America. After working as a nurse, math teacher and coordinator of Indigenous school programs in central Brazil and in the Amazon from 1978 to1992, Mariana completed a doctorate in medical anthropology at UC Berkeley and UC San Francisco in 1996. Her dissertation, Sweet Tears and Bitter Pills. The Politics of Health among the Yuroks in Northern California is a political history of emotions, trauma and type 2 diabetes in that area. Post-doctoral work at the University of São Paulo on poverty, violence and substance abuse on southern Brazilian Indigenous territories has now led her to compare the dramatic mental health situation of Indigenous children in Brazil and the US (particularly suicide). Mariana’s publications include books, literary and scholarly articles, some written specifically for Indigenous schools and a broader non-academic audience on topics that include the anthropology of education; the mathematics of peace and solidarity; poverty and scarcity on Indigenous territories; Indigenous children, human rights and environmental justice.

Overview: The focus of the book is the current situation of Indigenous Peoples in the United States from the perspective of Indigenous writers and scholars. The purpose of the book is to offer College students an authentic portrayal of the history, identity, sovereign and human rights of contemporary Indigenous peoples in the new millennium. Take Our Word For It is associated with the Curriculum and Media programs of the American Holocaust Project, envisioned by Floyd Red Crow Westerman (Dakota Nation) and the Eyapaha Institute to document and disseminate the history and contemporary status of Indigenous Peoples in North America from their own points of view. The book will be part of a set of teaching materials dedicated to increasing the awareness of social, political and economic dilemmas currently faced by First Nations. M. Pino and M. Ferreira are both associated with the American Holocaust Project through their academic institutions—Scottsdale Community College and San Francisco State University, respectively.

Part I. Sovereignty. Seven Generations in the Past, Seven Generations to Come and Seven Generations in the Future

Chapters:

1. Oren Lyons (Faith Keeper for the Onandaga Nation) “Reflections on the Seven Generations”

BIO Oren R. Lyons is a traditional Faithkeeper of the Turtle Clan, and a member of the Onondaga Nation Council of Chiefs of the Six Nations of the Iroquois Confederacy. He is Professor of American Studies at the State University of New York at Buffalo, where he directs the Native American Studies Program. Since 1978 he has taken part in the meetings in Geneva of Indigenous Peoples of the Human Rights Commission of the United Nations, and helped to establish the Working Group on Indigenous Populations in 1982. He serves on the Executive Committee of the Global Forum of Spiritual and Parliamentary Leaders on Human Survival, and is a principal figure in the Traditional Circle of Indian Elders, an annual council of traditional grassroots leadership of the major Indian nations of North America. He has authored numerous books including Exiled in the Land of the Free; Democracy, Indian Nations, and the U.S. Constitution; as well as Voice of Indigenous Peoples (1992), and Native People Address the United Nations (1994), both by Clear Light Publishers, Santa Fe, NM.

Abstract  For all of us. I am Oren Lyons, Hau de no sau nee, and speaking on behalf of the Indigenous People of North America, this Great Turtle Island. This chapter brings home inspiration and renewed dedication to our quest for self-determination, justice, freedom and peace in our Homelands and our Territories. Indeed, the quest is a renewal of what we enjoyed before the coming of our White Brothers from across the sea. We lived contentedly under the Gai Eneshah Go' Nah, The Great Law of Peace. We were instructed to create societies based on the principles of Peace, Equity, Justice, and the Power of Good Minds. Our societies are based upon great democratic principles of the authority of the people and equal responsibilities for the men and the women. This was a great way of life across this Great Turtle Island and freedom with respect was everywhere. Our leaders were instructed to be men of vision and to make every decision on behalf of the seventh generation to come; to have compassion and love for those generations yet unborn. We were instructed to give thanks for All That Sustains Us. Thus, we created great ceremonies of thanksgiving for the life-giving forces of the Natural World, as long as we carried out our ceremonies, life would continue. We were told that `The Seed is the Law.' Indeed, it is The Law of Life. It is The Law of Regeneration. Within the seed is the mysterious force of life and creation. Our mothers nurture and guard that seed and we respect and love them for that. Just as we love I hi do' hah, our Mother Earth, for the same spiritual work and mystery. We were instructed to be generous and to share equally with our brothers and sisters so that all may be content. We were instructed to respect and love our Elders, to serve them in their declining years, to cherish one another. We were instructed to love our children, indeed, to love ALL children. We were told that there would come a time when parents would fail this obligation and we could judge the decline of humanity by how we treat our children. 
We were told that there would come a time when the world would be covered with smoke, and that it would take our elders and our children. It was difficult to comprehend at the time, but now all we have to do is but to walk outside to experience that statement. We were told that there would come a time when we could not find clean water to wash ourselves, to cook our foods, to make our medicines, and to drink. And there would be disease and great suffering. Today we can see this and we peer into the future with great apprehension. We were told there would come a time when, tending our gardens, we would pull up our plants and the vines would be empty. Our precious seed would begin to disappear. We were instructed that we would see a time when young men would pace back and forth in front of their chiefs and leaders in defiance and confusion. There are some specific issues I must bring forward in this chapter on behalf of our Nations and Peoples: Nuclear and toxic waste dumps on our precious lands; Treaty violations; Religious freedom; Intellectual property; and Freedom for Leonard Peltier. I stand before you as a manifestation of the spirit of our people and our will to survive. The Wolf, our Spiritual Brother, stands beside us and we are alike in the Western mind: hated, admired, and still a mystery to you, and still undefeated. So then, what is the message I bring to you? Is it our common future? It seems to me that we are living in a time of prophecy, a time of definitions and decisions. We are the generation with the responsibilities and the option to choose the The Path of Life for the future of our children. Or the life and path which defies the Laws of Regeneration. So reality and the Natural Law will prevail; The Law of the Seed and Regeneration. We can still alter our course. It is NOT too late. We still have options. We need the courage to change our values to the regeneration of our families, the life that surrounds us. Given this opportunity, we can raise ourselves. We must join hands with the rest of Creation and speak of Common Sense, Responsibility, Brotherhood, and PEACE. We must understand that the law is the seed and only as true partners can we survive. On behalf of the Indigenous People of the Great Turtle Island, I give my appreciation and thanks. Dah ney' to. 
2. Elizabeth Cook-Lynn (Crow Creek Sioux Nation, Professor Emerita at Eastern Washington University)
BIO Elizabeth Cook-Lynn is Professor Emerita of English and Native American Studies at Eastern Washington University in Cheney, Washington. She believes that "Writing is an essential act of survival for contemporary American Indians." Her writings, centering on the cultural, historical, and political survival of Indigenous Nations, have been published in books and numerous journals, including Prairie Schooner, South Dakota Review, Sun Tracks, Pembroke, Greenfield Review, Ethnic Studies Review. American Indian Quarterly, CCCC and Wicazo Sa Review. Cook Lynn’s books include Anti-Indianism in Modern America: A Voice from Tatekeya’s Earth; Aurelia: A Crow Creek Trilogy; I Remember the Fallen Trees: New and Selected Poems; The Politics of Hallowed Ground: Wounded Knee and the Struggle for Indian Sovereignty (With Mario Gonzalez); From the River’s Edge; and Then the Badger Said This. She is also a member of the Council of Editors of Learned Journals, and the Authors Guild. Cook-Lynn sustains that "The final responsibility of a writer like me . . . is to commit something to paper in the modern world which supports this inexhaustible legacy left by our ancestors." 

Abstract In this chapter, I confront the politics and policies of genocide that continue to destroy the land, livelihood, and cultures of Indigenous Peoples. I tell the other side of stories of historical massacres and modern-day hate crimes, events that are dismissed or glossed over by historians, journalists, and courts alike. The essay exposes the colonialism that works both overtly and covertly to silence and diminish Indigenous Peoples of Turtle Island, supported by a rhetoric of reconciliation, assimilation, and multiculturalism. Comparing anti-Indianism to anti-Semitism, I set the American history of broken treaties, stolen lands, mass murder, cultural dispossession, and Indian hating in an international context of ethnic cleansing, "ecocide" (environmental destruction), and colonial oppression. The chapter also discusses the role American Indian studies should take in reasserting tribal literatures, traditions, and politics and shows how the discipline has been sidelined by anthropology, sociology, postcolonial studies, and ethnic studies. Asserting the importance of a "native conscience"--a knowledge of the mythologies, mores, and experiences of tribal society--among American Indian writers, I call for the expression in American Indian art and literature of a tribal consciousness that acts to assure a tribal-nation people of its future. In conclusion, there are no real solutions for Indigenous Peoples as long as we remain colonized peoples. We must be able to tell our own stories and, most importantly, regain our land, the source of religion, morality, rights, and nationhood. As long as public silence accompanies the outlaw maneuvers that undermine tribal autonomy, the racist strategies that affect all Americans will continue. 

3. Susan Masten (Yurok, Chairperson of the Yurok Tribe and President of the National Council of American Indians, 1999-2001) “Sovereign Nations and Self-Determination”

Bio Susan Masten has been the Yurok Tribal Chairperson since 1997. She was elected President of the National Council of American Indians (NCAI) in 1999 and served as NCAI’s second woman elected President, since its foundation in 1944, until 2001. Prior to her NCAI Presidency, Susan Masten served as the NCAI First Vice-President from 1994 to 1996 and the NCAI Sacramento Area Vice-President from 1992 to 1994. She has advocated for the rights of Indigenous Peoples in her community and across the nation for nearly 30 years. Her life of public service began when she was elected one of the original Presidents of the Native American Student Association at Oregon State University. After graduation in 1975, she returned to the Yurok Indian Reservation and found herself on the front lines of the salmon wars, a battle to protect her People’s natural resources, cultural identity, traditions, and fishing rights. Susan Masten was instrumental in securing the Yurok’s rights to the Klamath River Basin, which were reaffirmed in her uncle’s U.S. Supreme Court case Mattz v. Arnet. Since 1976, she has annually served as the Mistress of Ceremonies at the American Indian Film Festival in San Francisco, as well as a Festival Board Member. She has led workshops and given over one hundred key note speeches at both college and professional events on topics such as Tribal Sovereignty, Resource Management and Co-Management, and Environmental Justice.
Abstract This chapter will focus on the challenges Tribal Governments face in implementing self-determination and protecting sovereignty, whether it is in protecting Tribal senior water rights or preserving language and culture. Tribal Governments are constantly facing public policy decisions that are in direct conflict with Indigenous Peoples’ legal positions, cultural knowledges, and spiritual wisdom.
4. Interview: John Echohawk (Pawnee; Executive Director, Native American Rights Fund)

BIO John Echohawk is the Executive Director of Native American Rights Fund (NARF).
Abstract Throughout its history, the Native American Rights Fund has had an impact on tens of thousands of Indigenous individuals in its work for more than 250 Indigenous Peoples of Turtle Island. This interview will discuss some of NARF’s positive results in protecting and establishing the inherent sovereignty of Indigenous Peoples; obtaining official tribal recognition for numerous Indigenous nations; helping nations continue their ancient traditions by protecting their rights to hunt, fish and use the water on their lands; helping to uphold American Indian religious freedom; assuring the return of remains and burial goods from museums and historical societies for proper and dignified re-burial; and protecting voting rights of Indigenous Peoples. The Native American Rights Fund (NARF) is a non-profit 501c(3) organization that provides legal representation and technical assistance to Indian tribes, organizations and individuals nationwide - a constituency that often lacks access to the justice system. NARF focuses on applying existing laws and treaties to guarantee that national and state governments live up to their legal obligations. 

Part II.  Protecting Mother Earth. Reclamation and Restoration of Ancestral Lands and Territories

Chapters:

5. Winona LaDuke (White Earth Anishinaabeg, Director of Honor the Earth Fund) “The White Earth Restoration Project”

Bio Winona LaDuke is an Anishinaabekwe (Ojibwe) enrolled member of the Mississippi Band Anishinaabeg who lives and works on the White Earth Reservations, and is the mother of three children. As Program Director of the Honor the Earth Fund, she works on a national level to advocate, raise public support, and create funding for frontline native environmental groups. She also works as Founding Director for White Earth Land Recovery Project. A graduate of Harvard and Antioch Universities, Winona has written extensively on Native American and Environmental issues. She is a former board member of Greenpeace USA and serves, as co-chair of the Indigenous Women's Network, a North American and Pacific indigenous women's organization. 

In 1994, Winona was nominated by Time magazine as one of America's fifty most promising leaders, under-forty years of age. She was awarded the Thomas Merton Award in 1996, the BIHA Community Service Award in 1997, The Ann Bancroft Award for Women's Leadership Fellowship, and the Reebok Human Rights Award, with which she began the White Earth Land Recovery Project. 
Also in 1997, her first novel, "Last Standing Woman", was published by Voyager Press. In 1998, Ms. Magazine named her Woman of the Year for her work with Honor the Earth. And in 1999, South End Press published "All Our Relations", a non-fiction book on Native environmental struggles. Winona's editorials and essays have been published numerous times in national and international journals and newspapers. One of her recent publications is The Winona LaDuke Reader: A Collection of Essential Writings (2002).

6. Interview: Carrie Dann and Mary Dann (Western Shoshone) “Reclamation and Restoration of Western Shoshone Land)

Bio The Dann sisters are respected elders of Newe Sogobia (traditional name for the Western Shoshone Nation). The Dann sister have been inspirational grass-roots leaders taking on the U.S. government over treaty, land and human rights violations impacting the Western Shoshones in California and Nevada. The Dann sisters have never relinquished the inherent sovereign rights of the Western Shoshone despite the U.S. Supreme Court ruling 

that says Western Shoshone land was lost to the U.S. government. Nevertheless the Dann sisters argue that the 1863 Treaty of Ruby Valley is still valid and that the U.S. should honor the treaty. The Dann sisters have taken their legal arguments to the United Nations and have presented testimony before several important UN Human Rights Commissions and Committees. The Danns still live traditionally on the ranch built by their father. 

Abstract For Interview The interview with the Dann sisters will address several important human rights issues on Newe Sogobia. The Dann sisters who for 30 years have battled the federal government over claim to their aboriginal homelands. The respected elders will speak of  a spiritual death of Mother Earth being destroyed and their way of life being sacrificed for profit. 

The Dann sisters will address the land struggles over the 24 million acres of land their ancestors held and the U.S. governments efforts to exonerate aboriginal title and treaty rights violations as stipulated in the 1863 Treaty of Ruby Valley. They will also address their efforts to have their human rights violations addressed in the United Nations and other international governmental forums.

7. Interview: William Means (Oglala Lakota, Director of the International Indian Treaty Council in Minneapolis) “Treaty Rights and the Black Hills in South Dakota and Wyoming”

Bio William Means (Oglala Lakota) has been the Director of the International Indian Treaty Council and the Indigenous Trading Company in Minneapolis since 1996. He is a specialist in the United States - American Indian relations as applied to treaties made between the United States and various Indigenous Nations, with vast international knowledge in the human rights field. In 1974, Bill Means helped found the International Indian Treaty Council (IITC), serving as the President of its Board of Directors from 1994 to 2001. Today Bill Means is a board member of IITC, an organization of Indigenous Peoples from North, Central, South America and the Pacific working for the Sovereignty and Self-Determination of Indigenous Peoples and the recognition and protection of Indigenous Rights, Traditional Cultures and Sacred Lands. During his life-long dedication to promoting the rights of Indigenous Peoples, Bill Means has also worked as an educator and has extensive experience in classroom teaching and lecturing at major universities nationally and internationally.

Abstract The interview with William Means, a member of the Oglala Lakota Nation and President of the Board of Directors, of the International Indian Treaty Council, will provide a history of the participation of Indigenous Nations and Peoples in the international governmental forum. Emphasis will be given to the major issues and concerns that have led to Indigenous Peoples’ participation in the United Nations and its specialized agencies as well as other international forums. The interview will document some of the major accomplishments and obstacles Indigenous Peoples have encountered at the United Nations. The Draft Declaration on the Rights of Indigenous Peoples and the declaration of the “Decade of Indigenous Peoples” (1994-2004) will be analyzed in the interview. Key questions will address why the declaration has been in draft form for over 20 years and why the ratification of the document by nation states of the world has been such a lengthy process. The interview will also address how Indigenous Peoples in developing and third world nations have influenced the political agenda regarding issues mentioned above. The interview will conclude with perspectives regarding the future participation of Indigenous Peoples in the United Nations and the international governmental arena worldwide.

Part III. Water is a Prayer. ‘We are the clouds and the clouds are us’ [Vernon Masayesva, Black Mesa Trust, a traditional view of the Hopi people toward rain]

Chapters:

8. Interview: Vernon Masayesva, Hopi Tribe and founding member of the Black Mesa Trust.

BIO Vernon Masayesva served two terms as Chairman of the Hopi Tribe in the mid 1990’s. He is a founding member of the Black Mesa Trust a grass roots environmental organization based on the Hopi reservation and Flagstaff, Arizona. Their mission is to protect the earth against coal mining and the vast water consumption of surface and groundwater by the mining process. One of their main goals is to convert electricity generation from coal mining to alternative forms of energy like wind and solar.

ABSTRACT The interview with Vernon Masayesva will address the environmental, health, social and cultural impacts of coal development on the Hopi Tribe in northern Arizona. Living in close proximity to Black Mesa one of the largest coal veins in North America has provided employment and economic security for the Hopi Tribe. However, after thirty plus years of coal mining the Navajo Aquifer, the underground water source for the Hopi is becoming depleted due to mining activity. The groundwater depletion has raised concern for future generations of Hopi people and has led the Black Mesa Trust to petition the Hopi Tribe to seek alternatives to coal mining in the future. As an advocate organization for water rights and environmental protection Masayesva, in his interview will analyze environmental strategies and the Hopi traditional cultural worldview toward water and the land. 

9. Laura Watchempino (Acoma Pueblo, Attorney for the Water Commissioner for the Acoma Pueblo Tribe) “Development of Water Quality and Quantity Standards for the Acoma Pueblo in New Mexico”

BIO Laura Watchempino  (Acoma Pueblo) is a lawyer working as the Water Quality Specialist for the Acoma Pueblo Nation since 1998. Laura Watchempino has a long-standing interest in Acoma’s water rights and has extensive experience with Indian law and water law issues. She has served as a member of the Acoma Water Rights Commission since its inception in the mid 1990s and has been instrumental in the development of the water quality standards for the Acoma People.

ABSTRACT Water is an extremely scarce and therefore valuable resource for the Pueblo of Acoma, in New Mexico. With a total membership of approximately 6,100 individuals, the people of Acoma rely on wells drilled into the Rio San Jose Basin for their supply of domestic water. The Rio San Jose watershed also provides surface water to the Pueblo and has been used as an irrigation source from before the arrival of the Spanish explorers in 1541 until the present day. However, the basin does not extend much beyond the limits of the river itself, posing limitations as to the quality and quantity of water that flows into the Acoma Reservation. The chapter discusses the Tribal infrastructure required to support a water protection program and addresses water resource management issues for the Pueblo and other indigenous Peoples of the American Southwest. 

10. Tebtebba Foundation (Indigenous Peoples' International Centre for Policy Research and Education) and the Indigenous Environment Network (IEN). “ Indigenous People’s Discussion Paper on Water, Sanitation and Human Settlements.” Commission on Sustainable Development” United Nations Economic and Social Council, Twelfth session 14– 30 April 2004, Item 3 of the provisional agenda. 

BIO Tebtebba (Indigenous Peoples' International Centre for Policy Research and Education) is an Indigenous Peoples' organization born out of the need for heightened advocacy to have the rights of Indigenous Peoples recognized, respected and protected worldwide. Established in 1996, Tebtebba seeks to promote a better understanding of the world's indigenous peoples, their worldviews, their issues and concerns. In this effort, it strives to bring Indigenous Peoples together to take the lead in policy advocacy and campaigns on all issues affecting them. Tebtebba, a word used by the Indigenous Kankana-ey Igorots of Northern Philippines, refers to a process of collectively discussing issues and presenting diverse views with the aim of reaching agreements, common positions, and concerted actions. 

Abstract Human settlements, water and sanitation cover a complex of social and ecological inter-relationships, between peoples and with the Earth. Human settlements are cultural homes within our larger ecological home, the Earth.  Water is a basic element of this planet, therefore, life. Sanitation is critical to maintaining the health, well-being and life of peoples and nature. This background paper on Indigenous Peoples, human settlements, water and sanitation for the United Nations Comission on Sustainable Development (CSD-12) covers this social and ecological inter-relationship, underlining that diversity of human settlements is a central criterion for monitoring progress in the implementation of sustainable development. It looks at the impacts of urbanization on Indigenous peoples’ human settlements, in both the rural and urban settings. Indigenous peoples welcome this implementation review on the thematic issues of human settlements, water and sanitation for CSD-12, with a focus on identifying constraints, obstacles, successes and lessons learned in the implementation process. The year of 2004 coincided with the culmination of the United Nations Decade for the World’s Indigenous Peoples, and this review will contribute to a deeper understanding about the policies, approaches and actions which affect the sustainable development of Indigenous peoples.
Part IV.  Environmental Genocide and Sacred Site Protection. Natural Resources and Sustainable Programs for Tribal Development

Chapters:

11. Manuel Pino (Acoma Pueblo, Director of American Indian Studies Center at ScottsdaleCommunity College) “To Destroy The Land Is to Destroy The People.

 Nuclear Fuel Chain and its Impacts on Indigenous Peoples in North America”

Bio Manuel Pino, currently is a professor of  sociology and Director of American Indian Studies at Scottsdale Community College in Scottsdale, Arizona. Manuel Pino is from Acoma Pueblo in New Mexico. Manuel’s research orientation is environmental issues and their impact on American Indians. Manuel has worked in the area of American Indians and the environment for the past twenty six years and is currently working with former American Indian uranium miners in New Mexico, Arizona, Washington and South Dakota on health issues related to radiation exposure. Manuel served as a delegate of Indigenous Peoples at the 2001 United Nations World Conference Against Racism in Durban,  South Africa and the 2002 United Nations World Summit on Sustainable Development in Johannesburg, South Africa.   

Abstract Mining as a global economic development initiative has deepened and intensified the threats of  assimilation and incorporation of Indigenous Peoples lands and cultures into the service of corporate gains and state-driven development. Energy policies nationally and internationally in correlation to mining has devastated all aspects of Indigenous Peoples’ spiritual and traditional cultural worldview. This chapter will examine the impact of mining on environmental, political, social, economic, health, and legal issues that have been exemplified as human rights violations by many international and national governmental forums. The chapter will highlight the perspectives of Indigenous Peoples recognizing that they are disproportionately impacted by the legacy of mining that has created environmental injustice and racism throughout the world. 

12. Tom B. K. Goldtooth (Mato’ Awanyankapi) (Dakota/Navajo, Executive Director of the Indigenous Environmental Network) “Acute Impacts of Toxins and Persistent Organic Pollutants”

Bio Tom B.K. Goldtooth is the executive director of the Indigenous Environmental Network, an Indigenous organization working on Indigenous and human rights issues of environmental and economic justice. His work is based at the headwaters of the Mississippi River in the north woods of Minnesota USA, south of the Canadian border. From the strength of his 30 years of activist experience, he has brought the issues of environmental and economic justice and the rights of Indigenous peoples from the local level, to the international level through United Nations treaty making bodies and other global conventions: on issues of sustainable development, persistent organic pollutants and toxics, climate change, protection of biodiversity, biopiracy, right to food, water and issues of trade and globalization. He has been awarded with recognition of his achievements throughout the past 30 years as an activist for social change within the Indigenous community. From his participation and leadership in the First National People of Color Environmental Justice Leadership Summit in 1991 in Washington D.C. to the Indigenous Peoples Forum at the 3rd Ministerial meeting of the World Trade Organization in Seattle, Washington, to being one the coordinating chairs of the Indigenous Peoples Caucus of the 2002 World Summit on Sustainable Development in Johannesburg, South Africa, he has emerged to become an Indigenous grassroots leader, both locally, regionally, nationally and internationally.   He recently co-produced an award winning documentary film, Drumbeat For Mother Earth, which addresses the affects of bioaccumulative chemicals on Indigenous peoples.  He was an Indigenous delegate at the 3rd World Water Forum in Kyoto, Japan in 2003, 5th Ministerial meeting of the WTO in Cancun, Mexico 2003 and at the 4th World Social Forum in Mumbai, India 2004. 

Abstract This chapter will discuss what scientists and concerned Indigenous peoples consider to be the greatest threat to the long-term survival of Indigenous peoples. Since the early 1990’s, the ecosystems of Mother Earth have been compounding in change. The earth is in an accelerating spiral of climate change and global warming. When combined with the continued production and release of toxic chemicals, it creates a crisis that will not abide the unsustainable greed of an industrialized society that is out of balance with the forces of nature.

The widespread proliferation of bio-accumulative toxic chemicals in the atmosphere and ecosystems contaminate the Indigenous peoples traditional food web, violate treaty rights and are passed from one generation to the next during pregnancy causing cancer, learning disabilities, and other serious health problems.

Global climate change caused by automobiles and industrial activities is warming our Mother Earth. It disrupts the stability that all life has depended on in the last 1000 years. It poses a serious threat to Indigenous peoples who live close to the land and water and who depend on her resources to sustain life and the future of their unborn generations.  

This chapter will discuss the disproportionate burden these toxic chemicals and the affects of climate change have upon Indigenous peoples and local communities of North America and the world. The chapter will explore how Indigenous peoples are responding to these threats by  reaffirming their rights to self-determination to control and manage their ancestral territories, land, water and natural resources. Indigenous peoples express how economic globalization constitutes one of the main obstacles for the recognition of the rights of Indigenous peoples and the survival of Mother Earth. Indigenous communities are strategically organizing themselves locally to globally, and building alliances with the non-Indigenous world. The national and international acceptance and recognition of Indigenous peoples rights is central to the achievement of human and environmental sustainability.
13. Interview : Olla Cassadore Davis (San Carlos Apache, Apache Survival Coalition)
BIO Olla Cassadore founded of the Apache Survival Coalition (ASC) in 1989 at the bequest of the San Carlos Apache Tribe in Arizona, to stop a Vatican/University of Arizona (UA) sponsored project to build a telescope observatory on sacred Mount Graham. Her father, the late Phillip Cassadore, was the former spiritual leader of the tribe. Cassadore worshipped on the mountain with her father and has been working to save this holy place for nearly 20 years. 

ABSTRACT Dzil Nchaa Si An (pronounced dzeel nchaa see aan) is the Apache name for Mount Graham. Translated, it means "Big Seated Mountain" and is the San Carlos Apache's most sacred ground. Located near Tucson in Southeastern Arizona, it is the focus of a clash of cultures and religion. The cultural beliefs of the scientific community and the dogma of the Catholic Church are attempting to crush the San Carlos Apache belief system and cultural regard for the land. The end result has been the intervention by the U.S. Government at the expense of the Apache. The Apache Survival Coalition (ASC) became the conduit through which the San Carlos Apache transmitted its decisions against the Vatican-UA project. On December 10, 1991 the tribe passed a resolution that stated that the mountain was sacred to the San Carlos Apache. It further stated that the council had passed Resolution NO. 90-68 on July 10, 1990 that affirmed that the mountain was central and sacred to them. This interview will address the ASC law suit filed on August 19, 1991, whose plaintiffs were the United States of America and James Abbott, Supervisor of the Coronado National Forest, where Mt. Graham is located. (UA and its backers could not be sued as they were protected by the AICA, which gave them permission to build.) The ASC filed a Motion for Partial Summary Judgement in February 1992 to declare Title VI unconstitutional and obtain an injunction against the University of Arizona and the Vatican from building the complex.

Part V. Art and Cultural Property. ‘Now It Is Our Turn To Stand’ [Simon Ortiz, Acoma Pueblo]

Chapters:

14. Interview: Sam English “Portraying Indigenous Peoples for Broad Public Consumption”

Bio

The artist Sam English is an enrolled member of the Turtle Mountain Chippewa Indians from North Dakota. He is the author of many posters conveying socio-political and environmental themes, created for conferences and other events. Of the five Indian Nation Conferences sponsored by the Office for Victims of Crime, Sam has created the poster images of three. Sam has donated his artistic talents to scores of Indian service organizations for their conferences on domestic violence, alcohol abuse, drug abuse and wellness. Sam English has been honored with numerous awards from Native American art shows around the country, and has received approximately fifty commissions from various tribal, governmental agencies, and non-profit organizations to create images for various programs and book covers, poster, and note cards, as well as in private art collections around the world. His art career reached a new high point in 1997 when he was commissioned by the Presidential Inaugural Committee to create a mural for the 1997 presidential inauguration. In addition to his boundless artistic talent, Sam English is involved with social issues on reservations and in rural Indian communities. In 1999 Sam received a Special Recognition Award from the City of Albuquerque, New Mexico, for the promotion of human rights.

Abstract

Sam English will be interviewed about his vision and practice of painting contemporary Indigenous Peoples in Turtle Island from a spiritual perspective. A self-described "community activist," English's mission in art is to inspire pride, tradition and wellness for Indigenous communities. The conversation will explore the artist’s own truism: "You can use an art experience to launch a thought" to reflect upon Indigenous Peoples’ rights and fundamental freedoms in the national and international arenas in the new millennium. If art truly is the foundation of language, as he likes to say, what are the specific artistic themes, imageries and painting techniques that this distinguished contemporary artist uses to convey the spiritual and ethical aspirations of Indigenous Peoples? 

15. Simon J. Ortiz (Chairman of the Acoma Pueblo, New Mexico) “Now it is our turn to stand”

Bio Simon J. Ortiz is an Acoma [AKO-ME] Pueblo writer and poet. His many writing accomplishments include creating poems, short stories, essays, and children’s books. Woven Stone, After and Before the Lightning, from Sand Creek, and Speaking for the Generations: Native Writers on Writing are a few of his recent books. Ortiz has won many awards, such as the Lifetime Achievement Award from the Native Writer's Circle of the Americas (1993), and the Wordcraft Circle Writer of the Year (Anthology/Collection) Award, 2000 (for Speaking for Generations). He has taught at numerous institutions including: the Institute of American Indian Arts, Navajo Community College, Sinte Gleska College, San Diego State University, Marin College, Lewis and Clark College, and Colorado College. “As an Aacqumeh hahtrudzai and a writer, I believe that being real in a real world is loving and respecting myself.  This I believe has always been the true and real vision of Indigenous People of the Americas: to love, respect, and be responsible to ourselves and others, and to behold with passion and awe the wonders and bounty and beauty of creation and the world around us" (Simon Ortiz, in Woven Stone).
Abstract  A selection of Simon Ortiz’s poems and short stories will be presented and discussed in light of the author’s ideas about making language familiar and accessible to others, bringing it within students’ grasp and comprehension. 

16. Mariana Leal Ferreira (San Francisco State University)  Intellectual Property and Research Ethics.

Bio Mariana Leal Ferreira is a Brazilian anthropologist specializing in the social causes of illness, mental health, and Indigenous rights in South and North America. After working as a nurse, math teacher and coordinator of Indigenous school programs in central Brazil and in the Amazon from 1978 to1992, Mariana completed a doctorate in medical anthropology at UC Berkeley and UC San Francisco in 1996. Her dissertation, Sweet Tears and Bitter Pills. The Politics of Health among the Yuroks in Northern California is a political history of emotions, trauma and type 2 diabetes in that area. Post-doctoral work at the University of São Paulo on poverty, violence and substance abuse on southern Brazilian Indigenous territories has now led her to compare the dramatic mental health situation of Indigenous children in Brazil and the US (particularly suicide). Mariana’s publications include books, literary and scholarly articles, some written specifically for Indigenous schools and a broader non-academic audience on topics that include the anthropology of education; the mathematics of peace and solidarity; poverty and scarcity on Indigenous territories; Indigenous children, human rights and environmental justice.

Abstract  Over the past twenty years, Indigenous Peoples have become deeply conscious of the vast medical, scientific and commercial value of their knowledge of ecosystems, including their own social environments. Indigenous Peoples have attracted considerable public interest in their cultural knowledges and practices, including what the outside world sees as “art.” Indigenous art work is increasingly traded worldwide and investment in the arts and knowledges of Indigenous Peoples has grown millions of dollars per year. However, most Indigenous Peoples live in extreme scarcity and poverty, and in many parts of the world large-scale extractive projects, industrialization, and settlements continue to destroy the ecosystems and traditional self-sustainable ways of managing the environment. This chapter examines the initiatives taken by Indigenous Peoples of central and southern Brazil, such as the Xavante, Kaiabi, Suya, Guarani and Juruna to protect their environment, intellectual property rights, and art work in the wake of the re-organization of the Indigenous movement in Brazil following the 1988 Brazilian Constitution. These issues are examined from a human rights perspective, focusing on The United Nations Commission on Human Rights, its Sub-Commission on Prevention of Discrimination and Protection of Minorities, and the Sub-Commission's Working Group on Indigenous Populations. 
Part VI. Repatriation and Religious Freedom. Walking in the Footsteps of Our Ancestors

Chapters:

17. James Riding In (Pawnee, Associate Professor of Justice Studies at Arizona State University) “Repatriation Movements and Sovereign Rights to Reclaim Ancestral Remains”

BIO I am a citizen of the Pawnee Nation of Oklahoma and an associate professor of American Indian Studies at Arizona State University.  I received a Master's in American Indian Studies and a Ph.D. in History from the University of California, Los Angeles.  I have played a prominent role in the development of American Indian Studies at Arizona State University.  My research about repatriation as well as historical and contemporary Indian issues appears in various books and scholarly journals.

ABSTRACT  The American Indian Repatriation Movement. My chapter will discuss the repatriation struggle.  It will begin with a discussion of Indian spiritual views about the dead and the sanctity of the grave.  It will move to the grave looting operations of non-Indians and how early practices contributed to the development of a national policy that authorized scientific grave looting.  It will examine the rise of the repatriation movement and the resulting laws, including the National Museum of the American Indian Act of 1989 and the Native American Graves Protection and Repatriation Act of 1990.  Finally, it will probe the unfinished business of repatriation.

18. Michael Yellow Bird (Sahnish/Hidatsa, University of Kansas) “The Algebra of Social Justice: An Indigenous Perspective”
Bio Dr. Michael Yellow Bird is a citizen of the Sahnish (Arikara) and Hidatsa First Nations. He is the Director of the Center for Indigenous Nations Studies (www.ku.edu/~insp) and Associate Professor  of American Studies at the University of Kansas. He has a Ph.D., in social welfare from the University of Wisconsin-Madison and has held social work faculty appointments at the University of British Columbia, Arizona State University, and the University of Kansas. His research and writing focus on American colonialism and Indigenous Peoples in the United States, culturally competent social work, healthy masculinity and First Nations men, and methods of decolonization. He is presently co-editing two forthcoming books:  Decolonizing Social Work with First Nations Peoples: Strategies for Justice and Libratory Praxis and The Decolonizing Workbook.

Abstract Justice has to do, not so much with the quantity of good or evil, as the 

manner in which it is distributed. This chapter examines the concept and 

nature of social justice. It focuses on what are the criteria and principles 

of justice and how they have been applied and denied to Indigenous Peoples in 

the United States.

19. Interview: Leonard Foster (Navajo, Navajo Nation Corrections Project and the International Indian Treaty Council) “Religious Freedom and the Corrections Project”

Bio Lenny Foster - Ki’yaa’aanii (Towering House) born for Dziltl’ahnii (Mountain Cove).  Maternal grandfather is Ta’baaha (Water’s Edge) and paternal grandfather is Hona’ghaa’hni (One who walks around). Lenny Foster is the Program Supervisor for the Corrections Project within the Navajo Nation Department of Behavioral Health Services in Window Rock, Arizona.  He is a spiritual advisor for approximately two thousand Navajo and Native American inmates in ninety-six state prisons and federal penitentiaries across the United States.  He has been with the Project since July 1983 and involved in this work for over thirty years.

He authored state legislation in New Mexico (1983 & 1993); Arizona (1984); Colorado (1992); and Utah (1996) that allows and permits American Indian spiritual and religious practices for prisoners. He recently worked on a legislative proposal in the New Mexico State Legislature to hire a full-time Native Chaplain in the New Mexico Corrections Department.

He testified as an expert witness in U.S. District Court hearings; and provided expert witness testimony on the Native American Free Exercise of Religion Act before the U.S. Senate Committee on Indian Affairs congressional hearings in 1992 and 1994 in Washington, D.C.  He testified before the United Nations Commission on Human Rights in Geneva, Switzerland in 1999 & 2004. He testified before the U.S. Commission on Civil Rights in Albuquerque, New Mexico on January 10, 2003.

Mr. Foster serves on the Board of Directors for the International Indian Treaty Council; is the National Coordinator for the National Native American Prisoners Rights Advocates Coalition; and a member of the American Friends Service Committee Native American Task Force. 

He participated in many campaigns with the American Indian Movement from 1969 to 1980 including the Occupation of Alcatraz Island (1969-70); The Trail of Broken Treaties Caravan (1972); Wounded Knee (1973); The Longest Walk (1978); and Big Mountain (1978-98);   He traveled extensively to Mexico, Canada, Cuba, Holland, South Africa, Switzerland, Guatemala, Chile, England, Germany, France and New Zealand as an Indian Rights activist.

He received many awards and accolades for his work; such as the Dr. Martin Luther King Civil Rights Award in Phoenix, Arizona (1993) and Kansas City, Missouri (1996). The Petra Foundation Fellowship Award in Washington, D. C. (1997) and the Citizen’s Award for Commendation of the Governor’s Religious Advisory Task Force in Salt Lake City, Utah (1997). His work and program recently received the High Honors Award with the Harvard University Honoring Nations 2003.

He has lectured and made presentations at many universities and conferences throughout the United States. He has four children; Red Dawn, Warlance, Blackhorse, Arminda and grandson Wiyaki Luta. He graduated from Window Rock High School in 1967 and attended Haskell Institute in Lawrence, Kansas.  Mr. Foster received an Associates of Arts Degree from Arizona Western College; Yuma (1969) and a Bachelor’s of Arts Degree in Sociology from Colorado State University; Ft.Collins (1975).  He is a member of the Native American Church and is a Sun Dancer.

Abstract - American Indians incarcerated in correctional institutions in the United States and their access to traditional spiritual and religious rights have been a major concern of American Indian Nations and individuals for the latter part of the twentieth century. Not until Congress passed the 1978 American Indian Religious Freedom Act (AIRFA), has this denial of first amendment rights to freedom of religion under the U.S. Constitution been given consideration.  Only Christian, Jewish and certain Islamic denominations in the U.S. have had some access to religious freedom. The denial of access to Indigenous religious spiritual practitioners and ceremonies while incarcerated was one of the major issues of concern in the AIRFA legislation. This interview will address the on-going obstacles for full implementation of religious and spiritual rights of American Indian inmates in federal and state institutions in Turtle Island.  

Part VII.   Human Rights

20. Alberto Saldamando (International Indian Treaty Council, San Francisco) “Ethnocide: the historic origins of racist discriminatory US policies and practices since colonial times”  
BIO Alberto Saldamando, a Chicano of Zapoteca origin, is the General Counsel for the International Indian Treaty Council (IITC), an international Non-Governmental Organization founded by the American Indian Movement (AIM) in 1974 and recognized by the United Nations since 1977. Mr. Saldamando has BA and JD degrees from the University of Arizona and is admitted to the practice of law in both Arizona and California.  Mr. Saldamando has wide experience as a public interest attorney, including Executive Director of California Rural Legal Assistance, as well as Supervising Attorney for a San Francisco political asylum project serving Central American refugees in the 1980s. He served as Special Counsel to Edmund G. (Jerry) Brown, Jr., and held various positions in Governor Brown's administration including General Counsel to the California State Employment Development Department and Chief Hearing Officer (among other positions) with California Agricultural Labor Relations Board. Mr. Saldamando’s work with the IITC, an NGO with Special Consultative Status with the United Nations, includes the IITC's international human rights work. In addition to working with IITC's UN Team before various UN fora, has developed expertise in the UN's non-conventional mechanisms for the vindication of Indigenous Human Rights. He is responsible for the filing of complaints and communications with international human rights mechanisms, as well as providing training and technical assistance in both Spanish and English to IITC’s staff and grass-roots Indigenous Communities on International Humanitarian Law and Human Rights law and complaints procedures. He also contributes his tremendous commitment to the rights of Indigenous Peoples as a trainer and mentor in IITC's Urban Youth Mentorship Project and to IITC’s affiliated Nations and organizations.

Abstract United States policies law, policies and practices with regard to Native American religious practice are discriminatory and racist. This article will briefly trace the historic origins of racist discriminatory US policies and practices since colonial times that can only be described as “ethnocide.” It will briefly outline contemporary constitutional law on Native American religious freedom as defined by two United States Supreme Court decisions, Lyng v. Northwest Indian Cemetery Protective Association (1998), and Employment Division v. Smith (1990) on the issue. The article will describe international standards on the freedom of religion, and end with an analysis of how the United States law and practice is in violation of legally binding international obligations with regard to Native American religious practice. 

21. Mililani Trask (Native Hawaiian, Regional Representative of the United Nations

Permanent Forum of Indigenous Peoples) “On the Permanent Forum of Indigenous Peoples”

BIO Mililani Trask is a Native Hawaiian attorney with an extensive background on Native Hawaiian land trusts, resources and legal entitlements.  Her work has been cited by the Hawaii Advisory Committee to the U.S. Commission on Civil Rights and published by Cultural Survival and International Work Group on Indigenous Affairs (IWGIA) Magazines on issues relating to Indigenous Peoples and human and civil rights. In 1993, Mililani Trask became a member of Indigenous Initiative for Peace (IIP), a global body of indigenous leaders convened by Nobel Laureate Rigoberta Menchu-Tum, the United Nations Goodwill Ambassador to the UN Decade on Indigenous Peoples.  Since that time, Mililani Trask has worked in the global arena for passage of the United Nations Declaration on the Rights of Indigenous Peoples.  She attended and participated in the United National Global Consultations in Cairo, Beijing, Copenhagen and Vienna as a Pacific Delegate to the indigenous caucus. Since 1995, M. Trask has acted as Vice Chair of the General Assembly of Nations of the Unrepresented Nations and Peoples Organizations (UNPO), an international body comprised of the unrecognized nations of the world.  She is also a founding member and current Chair of the Indigenous Women's Network, a coalition of Native American Women whose work includes community based economic development, social justice, human rights, housing and health. In 2001, Ms. Trask was nominated and appointed as the Pacific representative to the United Nations Permanent Forum on Indigenous Issues to serve a three-year term beginning Jan. 1, 2002.  Ms. Trask was appointed to the position by the President of the Economic Social Council of the United Nations and is currently considered an indigenous expert to the United Nations in international and human rights law.

Abstract This chapter discusses the mandate of the Permanent Forum of Indigenous Peoples to advise and make recommendations to the UN Economic and Social Council (ECOSOC) on Indigenous economic and social development, culture, human rights, the environment, education and health. Never before have Indigenous Peoples served as "independent experts" on a United Nations body. The author discusses her participation as a member of the Permanent Forum in reporting and making recommendations directly to the Council. The Permanent Forum was established on 28 July 2000 by ECOSOC, on the recommendation of the UN Commission on Human Rights. 
22. Roxanne Dunbar Ortiz (California State University at Hayward) “The History of Indigenous Peoples at the United Nations”

BIO I am a professor in the Department of Ethnic Studies, responsible for Native American Studies, at California State University, Hayward, 1974 to the present.  My doctorate in History is from UCLA (1974).  I have published and edited seven books, including The Great Sioux Nation: Sitting in Judgment on America; Roots of Resistance: History of Land Tenure in Northern New Mexico, 1680-1980; and Indians of the Americas: Human Rights and Self-Determination. I also hold the Diplôme of the International Law of Human Rights (1983) from the International Institute of Human Rights, Strasbourg, France.  I began practicing international human rights law in the mid-1970s during the United Nations "Decade to Combat Racism, Racial Discrimination, and Apartheid" (1974-1983) with the objective of developing machinery within the United Nations system of Human Rights for the rights of Indigenous Peoples.  I helped organize the first international conference in that field, held at the UN offices in Geneva, 1977. 

ABSTRACT: In 1972, without the knowledge or participation of indigenous peoples, the United Nations Sub-Commission on the Prevention of Discrimination and Protection of Minorities (now called Sub-Commission on Human Rights), began work on the Study of the Problem of Discrimination against Indigenous Populations.  After several years, it seemed the Study might be left uncompleted.  However, the 1977 international conference on Indians of the Americas breathed new life into the study as a foothold within the UN to build a space for indigenous peoples to participate.  In 1981, the Sub-Commission approved the establishment of a Working Group on Indigenous Populations, which has met annually, 1982 to the present.  Subsequently, the Working Group produced further expert studies on land, intellectual property, treaties and agreements.  

One of the mandates of the Sub-Commission Working Group was to draft a Declaration of the rights of Indigenous Peoples, which was completed in 1994. The UN Commission on Human Rights then established a working group to debated the text and forward a completed draft for consideration and adoption by the UN General Assembly.

The United Nations declared 1993 the International Year of the World's Indigenous People, August 9 the UN Day for Indigenous Peoples, and 1995-2004 the International Decade of the World's Indigenous Peoples. 

The United Nations Economic and Social Council established the "Permanent Forum on Indigenous Issues" in 2000, the first institution dealing Indigenous Peoples at UN headquarters in New York.  In 2001, Dr. Rodolfo Stavenhagen was appointed as the Special Rapporteur on the situation of the human rights and fundamental freedoms of indigenous people.

Over a period of nearly three decades, indigenous peoples representatives from the United States have participated in the above process and benefited from internationalizing their issues.  This paper will focus on that struggle and its possible future.    

KEYWORDS:  

Indigenous Peoples, United Nations, Human Rights, Self-Determination, History

23. Tonya Gonnella-Fishner and Kent Lebsock (American Indian Law Alliance) “Treaties and Sovereignty: How Indigenous Treaty Nations Might Lead the Way to the Holistic Application of International Human Rights Law”

Bio Tonya Gonnella Frichner:  I am a citizen of the Onondaga Nation, born and raised on my people’s territory near Syracuse, New York.  I am the oldest of the eight children of the late Maxine Nolan and the Henry Gonnella.  With my mother’s influence, I learned at an early age that it was my responsibility to work for the nation.  With a long-time interest in international human rights works, I earned a Bachelor of Science degree Magna Cum Laude from St. John’s University in New York City in 1980.  In 1987 I earned a Juris Doctor degree from the City University of New York Law School at Queens College.  My idea was to utilize my education as the means to found the American Indian Law Alliance.  In that same year, I served as a delegate of the Haudenosaunee to the Working Group on Indigenous Populations in Geneva at the United Nations.  That experience set the tone for the work of the American Indian Law Alliance and since 1988 my work has focused on all aspects of legal issues affecting Indian survival.  Our mandate is simply to serve the people.  

Bio Kent Lebsock:  I am of Lakota descent, having grown up in Denver, Colorado.  I attended Boston University majoring in international relations and then, for several years, worked in the private legal sector as a paralegal and office manager for a national law firm.  In 1992, I began working with Tonya Gonnella Frichner at the American Indian Law Alliance.  I was fortunate to have had the opportunity to work with my own people’s leadership in the Teton Sioux Nation Treaty Council, since then having been an active part of their international program, serving as the legal secretary.  At the American Indian Law Alliance, I have also had the opportunity to work in Indigenous health, serving in various capacities to prevent the spread of and treatment for HIV/AIDS in Indian Country.  

ABSTRACT This chapter will begin with a very brief introduction of the historical nature of Native American treaties, the wholesale violation of those treaties, and the impact of that abrogation on the genocide of Native peoples.  Moving quickly into international human rights standards, we will discuss the various principles that underlie the right to modern day recognition of Indigenous treaties.  Emphasizing Professor Martinez’s study on treaties at the United Nations, we will also review the comments of other noted leaders in the field including Erica Irene Daes, Isabelle Schulte Tenchoff and Rodolfo Stavenhage (names that need to be learned by students of Indigenous peoples’ human rights work), to support our demand for the need for equal application of international law.  This part will briefly review some of the obstacles feared by nation states in equally applying human rights law and standards, especially where treaties are concerned.  In this way we can touch on issues of international concern including “peoples”, the right to self-determination, territorial integrity and sovereignty.  Finally, we will close with a suggestion:  that in treaties between Indigenous nations and member nations of the United Nations one might find the basis for peace, justice, equal application of law, non-discriminatory practices, and the universal respect for and observance of  human rights and fundamental freedoms for all without distinction as to race, sex, language, or religion. 

KEYWORDS: Treaties International Law Human Rights Sovereignty Resolution/Peace-Keeping

24. Petuuche Gilbert (Acoma Pueblo) The S-Phobia:  the U.S.’ Xenophobic Fear of Peoples and Indigenous Peoples

Bio Petuuche Gilbert is the Chairman of the Acoma Pueblo Tribal Council In addition to his role as Council Chairman, Petuuche directs the Acoma Land Office. He is a long time activist, working on Indigenous Peoples’ Rights in the international governmental arena. As Council Chairman of the Acoma People, Petuuche is well versed in the areas of Indian law, natural resource and economic development, and Indian Policy.

Abstract The struggle for indigenous self-determination in the international arena has become much more evident as a result of indigenous efforts.  At the forefront is the principle of peoples and the right to be recognized as peoples under international law and policy.  Much of these efforts became established by indigenous work in the 1970s and 1980s. Self-determination is of great importance to indigenous people.  The right of self-determination is recognized in the United Nations Charter and is defined to some detail in the first article of each of the two International Covenant on Human Rights.  Yet as we’ll see here it is debated by nation-states whether indigenous peoples have the human right as collectives to be recognized as peoples in international law.  The debate over “peoples” has become so political that when the United Nations recently established permanent forum on indigenous peoples it named it the Permanent Forum on Indigenous Issues (E/RES/2000/22).  For years, indigenous peoples have called for an official body within the United Nations to be called the Permanent Forum on Indigenous Peoples.  This argument over “peoples” began with insistence of indigenous efforts to have international bodies recognize their human rights in international law.  From the working group on indigenous populations to the International Labor Organization to the working group of the UN Commission on Human Rights and to the World Conference on Racism the debate has certainly been a contentious one.

Epilogue. Into the Future

25.  Floyd Red Crow Westerman (interview). The American Holocaust Project: Making History from the Perspective of Indigenous Peoples 
Bio Floyd Red Crow Westerman is an American Indian activist and country folk singer, who was born on the Sisseton-Wahpeton Dakota Sioux reservation in South Dakota. At the age of ten, he was sent to a government boarding school 80 miles off the reservation. He graduated from high school on the Flandreau South Dakota Sioux Reservation, and continued on to Northern State College, South Dakota, majoring in Speech, Theater and Art. He earned a degree in Secondary Education and began working on a Law Degree. Well known on the country-folk singing circuit, Red Crow started his career in Colorado and in 1969 he signed his first recording contract in New York. His first album, “Custer Died for Your Sins,” based on Vine Deloria Jr.’s book, was released in 1970. The release of “Custer” led him to personal appearances throughout the United States and eventually worldwide. His second album, “the Land is Your Mother” was released in 1982. Since 1980 his concerts, in support of Human Rights for Indigenous Peoples of the World, have taken him on more than 60 trips to Europe, Central and South America, as well as the U.S. and Canada. As a leader in the American Indian Movement, he is actively involved in all aspects of human rights, which include the recognition of treaty, land and religious rights. In 1999, he was elected national co-Chair of the Coalition Against Racism in Sports. Red Crow is the founder of the American Holocaust Project, whose mission is to accurately portray the history of the Genocide of Indigenous Peoples of Turtle Island.

Abstract This interview will focus on the American Holocaust Project, envisioned by Floyd Red Crow Westerman (Dakota Nation) to and the Eyapaha Institute to document and disseminate the history and contemporary status of Indigenous Peoples of Turtle Island. 

26. Evon Peter (Gwich’in) “Future Perspectives for Indigenous Peoples” 

Abstract When I look out at the world from my small remote tribe in the mountains of northern Alaska, I see a world in distress with an uncertain future for humanity. Our relations with each other as human beings and our relations as human beings with mother earth are imbalanced. I worry about what the future holds for our children, their children, and on into the future. I ask simple questions and seek direction in the answers. Will there be drinkable clean water? Will the animals and plants be there and healthy enough to sustain our lives? Will we have peace and security? Will our children carry on the values and traditions that have provided for our survival for thousands of years?

The challenges that we face as Indigenous Peoples are at new heights in complexity. We are approached and encroached upon by not only national governments, but also multi-national corporations. Control over our educational institutions by national and state governments facilitate the loss of culture, language, and values that shape the decisions our children will make for themselves and our peoples. The biodiversity and natural resources that remain within Indigenous lands are under threat of extinction and exploitation with severe ramifications to our survival. These are the questions and challenges that Indigenous Peoples must prepare themselves to address and how successful we are will help determine how successful the world will be in regaining balance.

BIO Evon Peter is Neetsaii Gwich’in from Arctic Village in northeastern Alaska. At 27 years old, he has just fulfilled 3 years as the Chief for his tribe, where he dedicated much time to protection of the Arctic Refuge. He is Co-Chair to the Gwich’in Council International, Chairman of Native Movement, and on the executive board of the Alaska Inter-Tribal Council. Evon is a well-recognized advocate of Indigenous Peoples rights, youth, and a balanced world, active as a speaker, strategist, writer, and organizer. He has experience within the United Nations and Arctic Council forum representing Indigenous and environmental interests. Evon holds a degree in Alaska Native studies with a minor in political science and is currently working towards a masters in rural development.
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